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ABSTRACT 
From Monuments to Cultural Landscapes: 
Rethinking Heritage Management in Botswana 
by 
Tsholofelo Sele Dichaba 
This thesis aims to understand how Manonnye Gorge in eastern Botswana can be 
sustainably managed as both a natural and cultural landscape. At issue are conflicting 
views over the meaning and legitimate uses of the Gorge by the National Museum, 
Monuments and Art Gallery (NMMAG), tourists, and the community in Moremi, at the 
edge of the gorge. Regional survey in the gorge and ethnographic research with the 
Moremi community led to a more complex understanding of how conflicting perceptions 
of the gorge as a sacred cultural landscape by community members and as a natural 
monument by NMMAG have affected implementation of ecotourism projects. The thesis 
critiques the idea of the gorge as simply a natural monument and provides 
recommendations for reassessing management plans and ecotourism projects. 
ACKNOWLEDGEMENTS 
I would like to express my gratitude to the following people who have 
supported me and guided me throughout my studies. 
I am grateful to my supervisor, Professor Susan Mcintosh for making all 
the critical invaluable comments and guidance towards this thesis. Many thanks 
to Dr. Jeff Fleisher and Dr. Elizabeth Vann for their invaluable comments and 
critiques towards refining the thesis. Not only were my committee members 
supportive academically, but also emotionally during my stay at Rice University. 
I am indebted to Fulbright for sponsoring me for my masters' degree 
programme. Many thanks to Rice University for awarding me a tuition waiver 
fee and for sponsoring this research. 
Much gratitude also goes to my parents; uncles; aunts; my younger sisters; 
Boipelo and Segopotso; and my only brother Tuelo for supporting my husband 
and kids through out my stay in Texas. 
I would also like to thank colleques from the NMMAG; M.Mmutle, 
D.Mafokate, G.Siphambe, L. Moroka, A. Mabuse, P. Melenhorst, N. Mathibidi-
Ndobochani for always sending me materials from Botswana and assisting me in 
all the ways to see me through to the end of this thesis. 
I feel indebted to the Moremi community for the support, love and trust 
they showed me during the years I worked with them. Many thanks to Mokhure 
Lengonapelo and his wife, Mmakeikanne for allowing me to be part of the 
family. I would also like to appreciate Peter and William, who really put their 
activities on hold to help me in my fieldwork. Because of the trust and the 
support the community of Moremi showed me, I have decided, out of respect, 
not to show or provide the coordinates of sacred sites secluded to members of 
iv 
Kotnana, or disclose the real names of the informants. The same goes for the 
informants of Moremi ward in Matolwane. 
To Africa 2009 7th Regional course coordinators and participants, what can 
I say? Thank you very much. 
I also owe many thanks to family friends; Mr and Mrs Sekwakwa, Mr and 
Mrs Isaacs for the support they gave my family. To Mr and Mrs Selelo and the 
Isaacs family, thank you very much for allowing my family to skype me from 
your houses. To my friends, Prof, Lesego Matenge, Webber Ndoro, Herman 
Kiriama, George Abungu and Rosinah Setshwaelo, what can I say! To my office 
mates and friends at Rice; Mamadou Cisse, Abidemi Babalola and Brian Clarck, I 
really appreciate your support throughout my stay. To Carole Speranza and 
LemLem Terke, thank you very much for being there for me. 
DEDICATION 
I dedicate this thesis to my husband, Eddie and my two little dudes, Tsotso and 
Lebo for giving me chance to pursue my studies. Special dedication also goes to 
my mum for who she is in my life. 
TABLE OF CONTENTS 
Chapter 1 INTRODUCTION 1 
The Research 9 
Objectives 11 
Organizational Framework of the Thesis 13 
Chapter 2 OVERVIEW OF THE DEVELOPMENT OF 
HERITAGE MANAGEMENT IN SOUTHERN 
AFRICA AND BOTSWANA 17 
Colonial Period Heritage Laws 18 
Post Colonial Legislation, Administration, Definitions 20 
Legislation and Definitions 20 
Internal Administration of Monuments 22 
Towards Integrating Local Communities in Heritage Management: 25 
Community Based Natural Resource Management 
Structure and Procedure Under CBNRM 28 
Integrating Ecotourism in Heritage Sites: Issues and Concerns 29 
Summary and Conclusions 32 
Chapter 3 CULTURAL LANDSCAPES: NEW 35 
PERSPECTIVES ON HERITAGE 
MANAGEMENT 
Theoretical Overview of Landscapes 35 
A Perspective on Cultural Landscapes in Botswana 39 
Botswana World Heritage Tentative List 39 
A Critique of Planning and Implementation of Managing 45 
Cultural landscapes in Botswana 
Summary and Conclusions 57 
Chapter 4 CASE STUDY: MOREMI MANONNYE 58 
CONSERVATION AREA AS A CULTURAL 
LANDSCAPE 
Natural Setting 59 
Climate, Soils and Vegetation 59 
Moremi History and Community Organization 61 
Religion 63 
Economic Activities 67 
The History of the Management of the Moremi 68 
Manonnye Conservation Area (MMCA) 
The Research Project 78 
Objectives 79 
Methodology 79 
Summary and Conclusions 83 
VI 
Chapter 5 RESEARCH RESULTS AND DISCUSSION 
Values of the Landscape 
Archeological 
Spiritual 
Economic 
Education and Research 
Historical 
Aesthetic 
Scientific 
Socio-political 
A Contested Landscape 
The NMMAG and the Local Community/Tourists 
The Communities of Moremi Village and Moremi Ward 
in Matolwane 
Local Community of Moremi Village 
The Local Community and the Tourists 
Summary and Conclusion 
Chapter 6. CONCLUSIONS 
Overview of Study Results 
Recommendations 
Implications of the Research 
Cultural Landscapes in Botswana 
Botswana's World Heritage Tentative List 
Policy 
Administration 
85 
85 
87 
88 
101 
102 
103 
104 
104 
104 
105 
106 
108 
113 
120 
123 
124 
124 
129 
132 
132 
134 
135 
135 
BIBLIOGRAPHY 136 
APPENDIX 1. Plant Species Encountered in the Landscape 145 
APPENDIX 2. Culturally Significant Sites Recorded in the Survey Area 146 
LIST OF FIGURES 
Figure 1.: Map of Tsodilo Cultural Landscape Before the 49 
Implementation of the 1994 Integrated Management Plan 
Figure 2. Map Showing Tsodilo Hills After the 53 
Implementation of 1994 Management plan 
Figure 3. Map Showing the Conservation area for Tourism development 60 
Figure 4 Map Showing the proposed fencing of conservation 73 
area and plan for water reticulation for livestock 
Figure 5. Map showing the distribution of archaeological, natural 88 
and ethnographic features and sites of importance to 
Moremi community 
TABLE 
Table 1. Landmarks within the landscape and values attached to them 86 
CHAPTER 1 
INTRODUCTION 
This thesis emanates from my experiences as a heritage manager with the 
National Museum, Monuments and Art Gallery (NMMAG) from 2002 to 2007 .1 
first joined the NMMAG in 1999, after completing my first degree with 
University of Botswana (UB), where I majored in Biology and Environmental 
Management. Initially I worked for the Natural History Division of NMMAG as 
an Entomologist, but soon took on the position of Monuments Development 
Officer for Natural History Division monuments. Before this time, the Geology 
and the Botany units oversaw the Natural History monuments. There was need 
to consolidate management of monuments under a single unit for effective 
administration purposes so that both geologists and botanists could stay focused 
on their core duties. 
I first toured the Natural History monuments with Mohutsiwa 
Gabadirwe, a geologist with the NMMAG and one of their primary caretakers. 
He showed me many monuments in Makgadikgadi pans, some of them fenced, 
while others only had information boards to indicate that they were protected by 
law. These monuments included distinctive geological features: natural springs, 
baobab(s) and groves of marula trees. At the time, I wondered how such 
seemingly common elements, not so different from the trees and springs near my 
grandparents' home, became designated as monuments. What was a monument, 
really? 
My first professional encounter with the local communities where these 
monuments are located was with the Moremi community in 2002. This was after 
the NMMAG received an invitation to attend a meeting for the official hand-over 
I 
2 
of the management plan of the Manonnye Gorge, which indicated that the 
Moremi community intended to use the gorge for ecotourism. In addition, I came 
to work with the XaiXai community, who were interested in using the Gcwihaba 
Caves for ecotourism, and the Mogonye community, where it was reported that 
a 'tree' was 'raining' and was threatened by traditional doctors who were over-
harvesting it. Botanists at work went to assess the tree and upon return, they told 
me to go to Mogonye since the tree was actually a fern that received constant 
water in MmaMotshwane Gorge; thus the community says the 'tree is raining.' I 
was excited about Mogonye Gorge, since I felt it would mark the beginning of 
ecotourism at that monument. 
In early 2002,1 was involved in the drafting of the management plan for 
Gcwihaba and formed part of the reference group. The management plan was 
meant for conservation of the caves since the community wanted to use it for 
tourism in their area. The community had started a project under Community 
Based Natural Resources Management (CBNRM) to use wildlife resources in 
their area as a way of taking care of wildlife and increasing income by selling 
quotas allocated to them by the Department of Wildlife and National Parks 
(DWNP). By this point, I had developed a strong interest in how communities 
were engaging these monuments for ecotourism, and saw how ethnicity issues 
and allegations of corruption could hamper implementation. I became active at 
the Gcwihaba cave ecotourism project, but the distance between Gaborone and 
the XaiXai community was a barrier to close interaction with them. 
After the Gcwihaba project, I kept in touch with the community of 
Moremi regarding Manonnye Gorge. This gorge and its use—especially 
regarding ecotourism—were major sources of contention in the community, as I 
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learned by attending Board meetings. These intra community debates about 
secular use of the gorge, where important traditional religious observances were 
conducted, were both a challenge and a source of insight in my work as an 
officer of Natural History monuments. 
In early 2004,1 was appointed to a DWNP Committee called the 
Community Conservation Fund (CCF) by the NMMAG. The CCF awards money 
to all communities in the country that are involved in CBNRM projects. It was 
during this appointment that I gained true insight into what was going on in 
CBNRM. During my tenure on the Committee, I read many articles on CBNRM 
and tracked the events happening in the country in various communities. I 
concluded that Boards often become too powerful for their own communities, 
while Technical Advisory Committees (TAC's) who advise them, remain 
relatively powerless since their members sit as ex-officio members on these 
Boards. During my tenure on the CCF Committee, we received many proposals 
from communities for funding, some of which were not feasible, since no tourist, 
in our view, would ever go to see the proposed tourism products. Others 
requested huge sums of money and had ambitious plans. During my term on the 
CCF committee, I learned the administrative procedures involved with CBNRM 
projects. From being a CCF member and working with communities, I also 
looked critically into why the NMMAG was adopting the CBNRM guidelines. 
In 2005,1 attended the Africa 2009 7th Regional Course in Mombasa, 
Kenya, which was aimed mainly at equipping heritage managers in Sub-Saharan 
Africa on issues of heritage management planning. During this course, I 
remember being asked, "why are we managing heritage sites?" This simple 
question stuck with me as I returned from the three-month course. 
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Going back home in November, I felt more equipped than ever as a 
heritage manager, and felt Mogonye was the place to implement much of what I 
had learned. Beginning in 2006,1 had a series of consultative meetings with the 
Mogonye community on how to go about introducing ecotourism at 
MmaMotshwane Gorge. To date, there was nothing written about the 
community except the report I completed in 2002 (Dichaba 2002). I worked 
around the clock to gather more information, drawing on my experience with the 
CCF committee as well as my experiences with the Moremi and XaiXai 
communities. The community formed an interim committee and we worked 
together for drafting a management plan. A series of consultative meetings were 
held and the plan was finalized in 2007 (Dichaba 2007). 
During the planning process, I observed a number of things. First, not 
many people came to the meeting, yet decisions made were binding and taken to 
be a representative view of the community at large. The people who attended the 
meetings were mostly elderly. Since the Mogonye landscape has two settlements 
of the same ethnic group (Mogonye wa Kgophu and Mogonye boseja) those at 
Mogonye wa Kgophu rarely attended the meetings and chose to associate with 
Kgophu ya Marete which is a spring in their settlement and not MmaMotshwane 
Gorge. I tried to persuade them to attend, but only one or two people attended 
the meetings from Mogonye wa Kgophu. 
The community was also very hopeful of the idea of increasing ecotourism, 
because they felt it would bring them money and create jobs for their children. At 
the same time, they wanted to prohibit traditional doctors, herbalists and church 
people from using the gorge for various activities to the clear way for tourism. 
Farmers from the community were worried about the possibility of their cattle 
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being prevented from drinking at the gorge, because it was the main water point, 
while others were worried about the possibility of their fields next to the gorge 
being annexed to allow for tourism development. The debates within the 
community, though different from those of the Moremi and XaiXai communities, 
generally indicate the potential problems that can emerge when Government 
policies are implemented, even if those policies are established with the best 
intentions. 
I returned to the issues raised at Board meetings in Moremi, where I had 
learned that many community members were not happy with the way the Board 
was managing affairs and had reservations about the place of tourism in their 
community. Based on these concerns, I initiated a more intensive study in 2006, 
during which time I spent a full week in Moremi village conducting formal 
interviews. I went to Moremi specifically with the following objectives: 
• To evaluate the impact of ecotourism on the community 
• The relations between the board and the community members 
• Find out strategies for better management of the site. 
These interviews were focused on how the ecotourism project was affecting the 
local community. During this period, I also had numerous informal interactions 
with the community members. 
Because I had more time and an assistant, I interviewed at least one member 
of every family. The sampling procedure took into account the young and the 
elderly; men and women; board members and the acting Kgosi and elders in the 
village, and the Kotnana members. The survey followed an open-ended 
questionnaire and informants were asked questions, with my assistant and I 
filling in the information. It was important to know how all the informants 
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viewed the ecotourism project and whether it was in any way beneficial to them. 
It was clear in these interviews that landscape was an important lens through 
which to understand these issues, and in the reports for the NMMAG that I 
wrote after this research trip (Dichaba 2006a, 2006b), I explored the concept of 
cultural landscapes in relation to Moremi. Specifically, I looked at how the 
community envisioned the Manonnye Gorge and how tourists were impacting 
the community's values. My understanding of cultural landscapes, however, was 
influenced primarily by my training with Africa 2009 7th regional course on 
heritage issues; the way I thought about cultural landscapes was very much 
connected to the idea of monuments and sites. This 2006 research is a significant 
point of comparison for the research conducted for this thesis. 
The NMMAG monuments management was divided between three divisions: 
Natural History, Archaeology and Ethnology, which had specific goals and 
objectives. Each division was dedicated to their own scientific interests, and thus 
there were generally no relations between the divisions in managing the 
monuments. The Monuments division was consolidated under the Archaeology 
division in 2007 for administrative purposes. Though the NMMAG looks at these 
monuments from a scientific perspective, the communities often have other 
values, which may or may not coincide with those of the NMMAG. The value of 
tourism, which is promulgated by the NMMAG, is often placed above the values 
of the local communities; often, community values are expected to give way for 
tourism development. 
Studying archaeology in the Rice Anthropology department gave me an 
opportunity not only to focus on archaeological resources, but also to realize how 
people are a part of heritage landscapes; they engage and shape them for their 
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own desires and needs. This occurs regardless of whether the law permits them 
or not, and more often than not, they do not see anything wrong with what they 
are doing. Some monuments remain highly contested, as they are heritage sites 
defined and engaged in various ways, by various communities. This challenged 
me to reexamine the history of management and the conservation of monuments 
in Botswana, tracing its development to the present. Thus I argue in this thesis 
that before colonization, local communities managed their heritage sites until 
management was taken away from them during the colonial period. After the 
colonial period, management did not revert to local communities, but instead 
was taken up by the newly independent state and vested with the NMMAG. 
Though the NMMAG had its own limitations, the introduction and adoption of 
the CBNRM rational and its approach to heritage management complicated the 
management procedures considerably. 
The introduction of the concept of 'cultural landscapes' by United Nations 
Educational, Scientific and Cultural Organization (UNESCO) gave African 
countries a chance to redefine monuments as cultural landscapes from a legal 
perspective, and also provided an opportunity to redefine cultural landscapes 
from the local community's perspective. The latter has not occurred in 
Botswana, as cultural landscapes remain largely defined from a legal perspective 
and thus create contestation between the number of stakeholders: the NMMAG 
and local communities, local communities and tourists, and within local 
communities themselves. The way the ecotourism model has been instituted at 
these sites has effectively relegated and / or nullified the values local 
communities have of their landscapes. 
In approaching this current project, I began working with the idea of the 
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physical landscapes as part of the cultural statements of the local community, 
and was convinced of the need for a regional approach to heritage management. 
In my particular case study, I argue that Manonnye Gorge is in fact a cultural 
landscape to the Moremi community. This called for redefining and reclassifying 
the gorge as a cultural landscape from the Moremi community's perspective, 
rather than from that of the NMMAG. In order to truly understand the 
Manonnye Gorge as a cultural landscape, I needed to know how the community 
envisioned it as an integral part of their larger landscape by identifying and 
describing cultural landmarks and how they have been used overtime. This 
included historical sites since they moved from South Africa. With this more 
comprehensive understanding of their cultural landscape, I was then better able 
to understand how the ecotourism project in the gorge was impacting the 
community of Moremi. It was clear from the outset that there was much 
contestation of the implementation of the ecotourism project, and I wanted to 
understand what part of these intracommunity arguments were based on 
misunderstandings about the cultural landscape itself. 
The challenge of this project is that I remain a government officer and thus 
need to balance government policies, CBNRM projects, and my growing 
understanding of the local community's perspective. To these ends, my aim is to 
produce a viable ecotourism project that will respect the values of both the local 
community, as well as the laws and policies of the government; this is no small 
task. 
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THE RESEARCH 
The core of this thesis is aimed at understanding how Manonnye Gorge can be 
sustainably managed as a cultural landscape while simultaneously taking into 
consideration all the factors that have shaped its management evolution as a 
monument. The factors that shaped heritage management started mainly in the 
colonial period. The colonial period defined the monument and management 
procedures and made the monuments places of scientific value. In the process, 
power was taken from traditional and ritual leaders, alienating the local 
community from the monuments (Ndoro 2005; Chirikure and Pwiti 2008). The 
definition of monument and management procedures by laws remained a 
colonial legacy into the post-colonial period. These laws include the Monuments 
and Relics Act (1970), which was repealed in 2001 to give way to Monuments 
and Relics Act (2001). 
The National Museum, Monuments and Art Gallery (NMMAG), a 
multifaceted institution mandated by Government of Botswana to be the 
custodian of heritage in the country, was established in 1968. The definition of 
monuments and management procedures were further refined by administration 
through the Archaeology Division and Natural History Division. In these 
divisions, the definition and management procedures were based on divisional 
objectives: objectives for monuments in the Archaeology Division were primarily 
focused on the archaeology; likewise for Natural History Division, the 
environment was privileged. In the process, either the archaeology or the 
natural environment of the monument was neglected. 
The government's decision to devolve management of natural resources to 
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communities also contributed to shaping heritage management in Botswana 
through Community Based Natural Resources Management (CBNRM) in line 
with the government's Vision 2016, a long-term vision for Botswana, when the 
country will be celebrating 50 years of independence from Britain. This approach 
was necessary to allow the local communities to both benefit from exploitation of 
these resources while at the same time participate in their conservation. The 
NMMAG adapted the same approach and rationale and assumed the local 
communities within the proximity of monuments have social, spiritual and 
economic ties with these resources and were also concerned about their decay. 
This was an opportunity for the NMMAG to engage with the local communities 
in caring for these monuments and to ease its administrative and financial 
constraints. It was also important for local communities to exploit these 
monuments as part of the diversification of the economy, which so far heavily 
relied on diamond mining. 
Many communities within the proximity of monuments with tourism 
potential started the CBNRM projects to utilize these resources. The NMMAG 
did not anticipate any major problems or setbacks with its intentions of co-
managing the monuments with local communities. However, this plan has 
proved to be too complex as the local communities are so connected to these 
landscapes that they will contest the introduction of tourism at these places. I 
therefore agree with Keitumetse et al (2007:117) that "a more radical approach 
that understands how people themselves form part of heritage landscapes is 
required." 
In figuring out how local communities form part of the heritage 
landscape, I argue that their values should be incorporated into the existing 
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management structures. For this to be achieved, the NMMAG need to redefine 
and reclassify these monuments as cultural landscapes from the way local 
communities envision these landscapes in relation to their larger landscape, thus 
taking a regional approach. The approach will allow patterns and complexities 
that surround the local communities and how they relate, engage and envision 
their landscape in their own terms to unfold. This will help the NMMAG to 
devise new management procedures in co managing the landscapes with local 
communities. 
I therefore developed objectives that would address some of the 
inadequacies that are noted in the heritage management as it is currently being 
practiced in Botswana. This also took into consideration that cultural landscape 
as a term and concept is relatively new and is still not well understood in 
heritage conservation issues. 
Objectives 
The research objectives being investigated were as follows: 
1. Identify the natural and cultural features of significance to the community. 
2. Investigate the use of space over time in these landmarks. 
3. Record archaeological features and their state of conservation at the 
former village. 
4. Evaluate the impact of Ecotourism on the landscape (economic, host socio 
and cultural impacts). 
The objectives were aimed at identifying the values of the community's 
landscape, including Manonnye Gorge. These values are important, seeing as the 
scientific value from the NMMAG perspective is not the only value to be 
managed, as has been the case. There is need for integration of the values by 
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both, since both share the responsibility of custodianship. 
The archaeological survey was meant to record the features, which 
constitute the cultural landscape, in the former village in their state of 
conservation. The impacts of tourism are then evaluated and discussed based on 
reflections on the values of the sites identified. The evaluation of ecotourism was 
important to assess both the positive and negative impacts on the local 
community and to seek the best strategies forward. 
It is from this that both the NMMAG and the local community of Moremi 
would be aware of the resources in the landscape and how each institution 
places value on them. The values also help clarify who the key stakeholders are 
for each site, and those who have been using the site and may need to be 
contacted for decisions to be made. This approach also reveals patterns and 
hierarchies in the local community and how each group privileges certain values 
over others. The approach further reveals which sites may be considered for 
tourism and which ones may not be opened. Based on the collected data, 
strategies for sustainable management for the landscape can then be developed 
with the view that tourism is inevitable. 
The aim of this approach is not to solve the inherent problems in the 
landscape, but to allow for strategies that will help both the local community and 
the NMMAG to sustainably manage the cultural landscapes as partners. This 
approach includes an awareness that tourists are stakeholders, but deliberately 
rejects the idea of upholding the values of tourists and the NMMAG at the 
expense of local community values, as the aim is to continue to maintain the 
sacredness of the landscape. 
In the end, an overall approach is then proposed to the sustainable 
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management of landscapes in Botswana. This approach is aimed at planning for 
tourism within the values of both the local community and the NMMAG values 
on each cultural landscape. This is based on the factors that shaped heritage 
management in Botswana. It also recognizes that the term and concept "cultural 
landscape" is new and that management of these landscapes has proved to be 
complex. For this project to succeed, the NMMAG has to accept that 
communities define the monuments as cultural landscapes from their own 
perspectives. 
Organizational Framework Of The Thesis 
The thesis is divided in to six chapters. Chapter 2 discusses the development of 
heritage management in southern Africa and more specifically in Botswana. This 
is examined from the legal perspective from the colonial to postcolonial period. 
The evolution of the definition and administration procedures of monuments by 
NMMAG is outlined and its implications evaluated. The Government strategy 
for devolving user rights of natural resources to local communities for their 
exploitation is also discussed under CBNRM and ecotourism strategy. The 
chapter discusses the rational and approach of CBNRM as it was adopted by the 
NMMAG in respect to managing monuments located near local communities. 
Issues and concerns of integrating ecotourism in heritage management are also 
explored. 
Chapter 3 discusses the history of the term and concept "cultural 
landscapes" and when it was introduced to cultural heritage conservation issues. 
The definitions of landscapes, and the need to understand landscapes regionally, 
in their local context are explored. Botswana's perspective on the concept of 
cultural landscapes is evaluated to provide an understanding for the 
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management of Tsodilo Hills. The case of Tsodilo Hills management planning 
and its implementation is presented and critiqued to provide a context for the 
study of Manonnye Gorge. I explore these issues at the national level to 
understand factors driving heritage management in Botswana, discussing 
implications for conservation issues of the relatively new concept of "cultural 
landscapes." 
Chapter 4 introduces the area of study, the Moremi Manonnye 
Conservation Area (MMCA), which has the gorge as the primarily tourist 
attraction. This chapter provides background information on the Moremi 
community, and its history, community organization, religion and economic 
activities especially as they relate to the gorge. The Moremi Manonnye 
Conservation Area management plan and its implementation are explored. The 
objectives and methodology are developed to cover for the issues that have been 
raised by the management plan and its implementation. In this chapter, I discuss 
the monument as a cultural landscape from the community's perspective, 
emphasizing how a regional approach to landscapes helps to understand 
Manonnye Gorge as an integral part of the larger cultural landscape of the 
Moremi community. The limitations of the study are clearly spelled out. 
Chapter 5 discusses the values the community ascribes to the landscape. 
Archaeological resources are also described and the state of conservation noted. 
The values ascribed by the community are described as spiritual, economic, 
educational, historical, aesthetic, scientific and socio/political. These values are 
then explored in the way that the cultural landscape has become contested by 
various stakeholders: between the NMMAG and the local community and 
tourists, between the communities of Moremi village and Moremi ward in 
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Matolwane, and within the community of Moremi itself due to tourism at 
Manonnye Gorge (negative impacts on host-socio) and between the Moremi 
community and tourists (negative impacts on cultural values). 
Chapter 6 presents the overview of the study results. Several conclusions 
are drawn and recommendations made. The implications of the research on the 
administration of other landscapes in Botswana, government policies and statues 
and other cultural landscapes in Sub-Saharan African countries are stated. 
In the end, I hope this thesis will help other heritage managers and 
NMMAG as an institution to look critically at the way we do things. This thesis 
is a reflection of my own experience as a heritage manager. I have observed that 
the understanding of monuments by NMMAG officials differs significantly from 
local communities' understanding, and thus there is the need for a reconciliation 
of NMMAG and local community values to better manage these heritage sites. 
As Sir Seretse Khama (Botswana's first president) said in his speech at University 
of Botswana, Lesotho and Swaziland graduation ceremony on 15 May 1970, 
reflecting on the colonial era four years after independence: 
We were taught, sometimes in a very positive way, to despise 
ourselves and our ways of life. We were made to believe that we had no 
past to speak of, no history to boast of. The past, so far as we were 
concerned, was just a blank and nothing more. Only the present mattered 
and we had very little control over it. It seemed we were in for a definite 
period of foreign tutelage, without any hope of our ever again becoming 
our own masters. The end result of all this was that our self-pride and our 
self-confidence were badly undermined. 
It should now be our intention to try to retrieve what we can of our 
past. We should write our own history books to prove that we did have a 
past, and that it was a past that was just as worth writing and learning 
about as any other. We must do this for the simple reason that a nation 
without a past is a lost nation, and a people without a past is a people 
without a soul, (in Botswana Daily News, 19 May 1970, supplement). 
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It is thus time to reclaim and retrieve whatever we can from a past taken from us 
by colonial masters and try to apply them to our current state, taking into 
consideration new challenges that we must face as a nation. 
CHAPTER 2 
AN OVERVIEW OF THE DEVELOPMENT OF HERITAGE MANAGEMENT 
IN SOUTHERN AFRICA AND BOTSWANA 
This chapter outlines major developments in heritage management in Botswana. 
This chapter will cover legislation from the colonial to post colonial period, the 
administration of legislation during the postcolonial period by the National 
Museum, Monuments and Art Gallery (NMMAG), and the recent introduction of 
ecotourism and devolution of natural resources rights to local communities. 
These issues are examined in order to trace some of the problems and dynamics 
that have shaped the practice of heritage management in Botswana. 
Colonial and postcolonial heritage laws, as well as international heritage 
conventions and charters, have opened heritage sites to a wider community and 
in so doing, taken away the right to control such heritage from traditional 
political and religious leaders and vested power in state administrative 
structures (Ndoro 2005; Chirikure and Pwiti 2008). This is despite the fact that 
communities managed their heritage using traditional systems for hundreds of 
years, management that accounts for the existence of heritage sites today. The 
traditional management and conservation of sites was as a result of socio-
economic, religious and political values that the local communities attached to 
these sites (Ndoro 2005; Chikirurwe and Pwiti 2008). Ndoro (2005) notes that 
when Europeans colonized Africa they found heritage sites intact, suggesting 
that they were long managed by local communities. Colonial and postcolonial 
national forms of governance led to new laws governing heritage, which were 
scientifically-oriented and opened the sites to a wider audience, often stripping 
traditional authorities of the right to control their heritage. 
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Colonial and postcolonial heritage laws defined heritage sites based on 
their scientific and research value, and thus some communities were excluded 
from using, presenting and interpreting their own heritage in southern Africa. In 
Botswana, like elsewhere in southern Africa, heritage sites were overseen by 
states for their management, presentation and interpretation (Ndoro 2005). The 
states presented an authorized heritage discourse (Smith 2006) and Botswana 
was no exception to these developments. 
After tracing the development of colonial and postcolonial laws, I describe 
how the institution of Community Based Natural Resources Management 
(CBNRM) practices have led to greater community involvement in the 
management of heritage sites, primarily through the development of ecotourism 
projects. The establishment of these projects, although providing for a measure 
of community involvement and control, has been complicated by the fact that 
state organizations have not altered their conceptual views of heritage sites. The 
legacy of a monument-based, scientifically-oriented approach has created 
conflicts and problems in the development of community-based, ecotourism 
projects. 
COLONIAL PERIOD HERITAGE LAWS 
Mmutle (2005) states that there were several proclamations that were made by 
the colonial administration to govern heritage in Botswana. These included the 
Bushmen Relics and Ancient Ruins Protection (Bechuanaland Protectorate) 
Proclamation (1911); the Natural and Historical Monuments, Relics and 
Antiquities (Bechuanaland Protectorate) Proclamation (1934); the Bushman 
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Relics Proclamation (1934); the Monuments and Relics Acts of 1970 and 2001. 
The Bushmen Relics and Ancient Ruins Protection (Bechuanaland 
Protectorate) Proclamation (1911) called for researchers to apply for permits and 
to attach the drawing of any relic or ancient ruin to be removed and its 
destination. A fine of not more than fifty pounds or imprisonment of not more 
than three months was stated as a penalty to those who contravened the law. The 
Bushman Relics Proclamation that was passed in 1934 repealed the 1911 
Proclamation. The 1934 proclamation had additional penalties and provided for 
the removal of the monuments, relics or ruins from the Bechuanaland 
Protectorate. These two proclamations, I suggest, should be viewed in concert 
with developments taking place in southern Africa at that time: Bushmen were 
belived to be going extinct and therefore their heritage was in need of 
preservation (Davison 2001). Both Bushman Relics Proclamations (1934) and the 
Natural and Historical Monuments, Relics and Antiquities (Bechuanaland 
Protectorate) Proclamation (1934) were the first laws to define monuments and 
their management procedures. Both proclamations define monuments as: 
any area of land having distinctive or beautiful scenery or geological 
formation, any area of land containing rare or distinctive or beautiful flora 
or fauna, any area of land containing objects of archaeological interest, any 
waterfall, cave, grotto, avenue of trees, old tree or old building and any 
other object(whether natural or constructed by man) of aesthetic, 
historical, archaeological or scientific value or interest. 
Thus, these laws were the beginning of what might be called a monument-based 
heritage approach, defining a range of natural and cultural features as 
'monuments.' Mmutle (2005) notes there was to be consultation between Kgosi 
(a traditional leader) and his morafe (tribe) in the Bushman Relics Proclamation 
(1934) if the monument or relic was to be removed from the country by 
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researchers. The authority under these Acts remained with the Resident 
Commissioner and not with the traditional leaders, as was the case before 
colonial rule. Penalties for those who violated these Acts included fines of one 
hundred pounds and imprisonment for up to six months. 
The creation of these Acts, I argue, established two important precedents 
that would be taken up during the postcolonial period: management procedures 
in the Acts were the first to define monuments as places of scientific research, 
and communities where these monuments were located were ultimately 
alienated from them. 
POSTCOLONIAL LEGISLATION, ADMINISTRATION, DEFINITIONS 
Legislation And Definitions 
In 1968, the National Museum, Monuments and Art Gallery (NMMAG) was 
established as the custodian of heritage in Botswana, including all natural and 
cultural monuments and relics. In 1970, the Monuments and Relics Act was 
passed, protecting all monuments and the relics. Walker (1991) believed the 
definition was too broad and referring to aesthetic, archaeological, historical or 
scientific (especially geological and botanical) value or interest. Walker (1991) 
credited the Act with protecting monuments through its putative fines and also 
argued that the definition allowed for most things to be considered monuments. 
In 2001, the 1970 version of the Monuments and Relics Act (MRA) was 
repealed and a new act, (Botswana Government Printer [ BGP] 2001) was 
enacted. This act more clearly stated penalties for violating it, and it contained 
more legal requirements. Additionally, it established the NMMAG as the 
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authoritative institution in protecting monuments and relics. The Act defined 
monuments (BGP 2001, Section 2) as follows: 
a) any ancient monument; 
This means any building, ruin, remaining portion of a building or ruin, 
ancient working, stone circle, grave, cave, rock shelter, midden, shell 
mound, archaeological site, or other site or thing of a similar kind, 
which is known or believed to have been erected, constructed or used 
in Botswana before 1st June 1902. 
b) any recent historic monument; 
Refers to any building, of national value, which is erected, constructed 
or used in Botswana after 1st June, 1902, which the building has been 
declared an historic building under section 11. 
c) any area of land which is of archaeological or historical interest or 
contains objects of such interest; 
d) any area of land that has distinctive scenery or a distinctive geological 
formation; 
e) any area of land containing rare or distinctive flora; 
f) any cave, rock shelter, grove or trees, tree, old structure or another 
object or article, whether natural or constructed by man, of aesthetic, 
archaeological, historical or scientific value or interest, other than the 
relic; or 
g) any waterfall 
Fines levied by the 2001 MRA included fines of up to P10,000 (approx. US $1,400) 
or imprisonment not exceeding one year or both. The Act required developers to 
carry out pre-developmental impact assessments before undertaking any 
proposed developments and for researchers to apply for research permits before 
excavations. The Act calls for consultation between the Minister of the Ministry 
under which the NMMAG falls and local custodians before the Minister can 
declare monuments national monuments. It also provides for the appointment of 
honorary officers, members of the community in which monuments are located. 
Twenty-eight honorary officers were appointed in 2005 and these were mostly 
local authorities. 
The 2001 Act is geared towards the protection of monuments. However, 
the act also seeks to involve local communities in managing monuments. Despite 
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these efforts to involve them, a lack of communication has resulted in less than 
ideal relations; for example, there were often no consultations with the local 
communities when honorary officers were appointed, and this effectively shuts 
the community out of monuments management (personal observation 2005). 
Additionally, the NMMAG also failed to consult with local communities in 
gazetting National Monuments. For example, the NMMAG gazetted 100 
monuments in 2006 without consulting community members about the process 
and its implications (personal observation 2005-2006).Thus the NMMAG was 
enforcing its authority as a manager of these monuments but not necessarily 
carrying out what the Act stipulated. 
In sum, the definition of monuments in the 2001 Act effectively continues 
the colonial legacy of defining and protecting monuments for scientific research. 
As a result, the local communities have been alienated from the monuments. The 
internal administration of monuments by the NMMAG had the effect of further 
refining the definition of monuments. 
Internal Administration Of Monuments 
The NMMAG is a multifaceted institution with five divisions: 
Archaeology, Natural History, Ethnology, Technical Support Services and 
Administration. Each division is subdivided into units. Since the 1980's, the 
NMMAG managed monuments through three divisions: Archaeology, Natural 
History and Ethnology. These administrative divisions were influenced by the 
way monuments were defined by the MRA. The Archaeology Division was the 
first to start identifying and protecting archaeological monuments in Botswana 
using the MRA of 1970 (Walker 1991). The Natural History and Ethnology 
Divisions soon followed and began identifying their own monuments based on 
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divisional objectives. 
Each division has focused on particular types of monuments and has 
managed them through their own bureaucratic structures. The Archaeology 
Division managed archaeological monuments through their Monument 
Development and Built Heritage Units. These monuments include the ancient 
[archaeological] Tsodilo Hills and recent historic monuments such as the Old 
Radio Botswana buildings, which were once a residence for the first president of 
Botswana, Sir Seretse Khama. In general, the Archaeology Division has been 
interested in any area of land which is of archaeological or historical interest, or 
contains monuments of archaeological significance. Similarly, the Ethnology 
Division, through the History Unit, was tasked primarily with managing 
monuments constructed by man that had historical significance, but not 
buildings. These include two statues: the Sir Seretse Khama statue in front of 
Parliament and the Three Chiefs monument, which was erected in 2003. Finally, 
the Natural History Division has looked after ancient [natural] monuments, such 
as caves (Gcwihaba, Koanaka); areas of land which have distinctive scenery or 
distinctive geological formation (e.g. stromatolites in Ramotswa); groves of trees 
(Makosho trees in Lecheng); rare or distinctive flora, such as the lithops in 
Pelotshetlha; any waterfalls, gorges, and springs (e.g. Manonnye Gorge, 
Mmakgama spring). The Geology and Botany Units managed these monuments. 
The Geology Unit focused on caves, springs and gorges and other geological 
features, while the Botany Unit took care of all botanical monuments. The 
administration of these monuments was eventually consolidated under the 
newly established Monuments Development Unit in Natural History in 2002. 
However, curators in the Geology Unit and Botany Unit still played a significant 
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role in the conservation aspect of these monuments. 
This division of labor remained in place until 2007 when the NMMAG 
consolidated the administration of all monuments under the Archaeology 
Division. This has led to suggestions that Monuments Development should 
stand alone as a division and not be subsumed under the Archaeology Division. 
For the Natural History Division, little or no attention was given to other aspects 
in these sites, e.g. archaeology of the natural monuments, while for the 
Archaeology Division little or no attention was given to natural environment 
components (flora and fauna). However, this view has been changing, especially 
after the Tsodilo Hills were listed as a World Heritage Site (WHS). The 
Archaeology Division began incorporating the flora and fauna of the 
archaeological monuments in their brochures. This has been done to enrich the 
brochures, as these do not have any contribution in helping making informed 
decisions on managing the monuments. 
The administrative structure was problematic in that both the 
Archaeology and Natural History Divisions left out important information in 
evaluating and protecting monuments. Another problem is that most resources 
for personnel and infrastructural developments were devoted primarily to the 
Archaeology Division. 
The management of monuments was further complicated by the 
introduction of CBNRM, which provides for development of ecotourism at 
monuments. CBNRM placed people at the centre of the conservation of natural 
resources, with tourism being the driving force behind its success. For CBNRM 
to succeed, tourism needs were placed first. 
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TOWARDS INTEGRATING LOCAL COMMUNITIES IN HERITAGE 
MANAGEMENT: COMMUNITY BASED NATURAL RESOURCES 
MANAGEMENT (CBNRM) 
In the 1980's and early 1990's, the NMMAG protected monuments primarily by 
fencing them off and through placing information boards at the sites indicating 
that they were managed by the NMMAG and protected by law. These actions 
were aimed at protecting the monuments from vandalism by tourists who visited 
the sites. However, although village authorities were consulted about putting up 
signage, the wider community was effectively left out. Local communities often 
saw the NMMAG as an enemy that sought to deny them the right to control and 
use their heritage. This resulted in fences and information boards being 
vandalized by the local community. 
The physical protection of more than 2000 monuments in a country 
covering more than 542,000 square kilometers was a challenge for the NMMAG, 
which only had offices in Gaborone. The NMMAG was also faced with financial, 
manpower and other administrative constraints, given the fact that it was housed 
under the Ministry of Labor and Home Affairs where immigration, social and 
labor issues, prisoners, and youth affairs were a priority. With time, however, the 
NMMAG began to expand geographically, and custodians and small offices were 
established at some monuments including: Matsieng, Kolobeng, Manyana, 
Majojo and Domboshaba. Recent offices include those of Tsodilo site museum 
and Gcwihaba Caves. 
The long-term vision for Botswana, Vision 2016, called for a shift of the 
management of natural resources to the community level: 
The management of the environment and the control of natural resources 
must be shifted to the level of the community, so that local people are able 
to benefit directly from the resources of the area where they live. This 
principle must be applied to the preservation and exploitation of wildlife 
(BGP n.d.: 44). 
In 1990, the Government, through the Department of Wildlife and National Parks 
(DWNP) and the Natural Resources Management Project (NRMP), established 
Community Based Natural Resources Management Projects (CBNRMP). 
CBNRM was a result of a growing concern about the government's inability to 
manage and conserve wildlife outside Game Reserves and National Parks 
(Arntzen et al 2003; Motshubi and Rozemeijer 1999; Thakadu 2001). The 
government realized that the effective and successful management of these 
resources may lay with local communities, hence the rationale of CBNRM 
(Arntzen et al 2003). Similar developments were also taking place in Namibia 
under CBNRM (Ministry of Environment and Tourism n.d.) and Zimbabwe 
under Zimbabwe's 'Communal Areas Management Programme For Indigenous 
Resources (Metcalfe 1994). 
It was hoped that by devolving user rights to local communities, they 
would benefit from the income generated through hunting and photographic 
safaris. The money accrued could be used for community development while 
some would be invested in resource conservation. Thus, the primary aim of 
CBNRM is to alleviate rural poverty, promote development, and conserve 
natural resources through projects that would increase revenues and provide 
other benefits to the whole community. This was seen as a necessary step in the 
diversification of the economy, which heavily depends on diamonds. 
Since its inception in 1990, the CBNRM operated without a formal policy 
until July 2008. A draft policy was written in 1998 but rejected by Parliament in 
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2003. The 1998 draft policy did not recognize monuments as resources that could 
be used in CBNRM in alleviating rural poverty and site conservation. In this 
regard, monuments were left out and wildlife remained the focal point. Veld 
products were also exploited from various natural plants. In 2006, another 
CBNRM policy was drafted and subsequently endorsed by Parliament in 2008. 
The policy recognized monuments as part of CBNRM in accordance with the 
Botswana National Ecotourism Strategy (BNES) of 2002. As such, CBNRM was 
not limited to wildlife resources, but included other non-domesticated natural 
resources, such as fish, forest, water, and land (BGP 2008:iii). 
The NMMAG, upon realizing the approach and rationale of CBNRM 
while also acknowledging its problems, adopted these policies and applied them 
to monuments management. In 1998, the Mmatshumo community became the 
first community to be engaged by NMMAG into using Lekhubu Island 
Monument in the Makgadikgadi Salt Pans for ecotourism under CBNRM. This 
CBNRM project was in fact, the first ecotourism project at a monument; these 
projects are now defined by the BNES. It was hoped that ecotourism would 
result in better monument conservation while helping to alleviate rural poverty. 
Other communities near monuments began to organize ecotourism 
projects; these include the XaiXai, Moremi, Serule, Tsodilo and Mogonye using 
Gcwihaba Caves, Manonnye Gorge, Majojo, Tsodilo Hills and Mmamotshwane 
Gorge, respectively. The NMMAG saw ecotourism as a strategy to manage and 
preserve monuments by involving local communities, based on the assumption 
that local communities were the best custodians. The NMMAG assumed that 
local communities have spiritual, social and economic ties with monuments and 
that they would be concerned about their deterioration. The NMMAG inherited 
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the model, which Arntzen et al, (2003) indicate has driven CBNRM from its 
inception with the assumption that local communities have an interest in the 
management and conservation of natural resources, as is the Government. The 
model generally assumes local communities are monolithic, despite variability in 
population size and ethnicity, as well as differences of opinions between them. 
Though communities are allowed to use the monuments under these 
agreements, the NMMAG remains the authoritative body by holding leases to 
the monuments that are deemed state property. This is in line with CBNRM 
policy, where user rights are not ownership rights (BGP 2008: iii). The NMMAG 
also refuses to allow any activities that may be seen as compromising the 
authenticity (from the scientific view) of the monuments. These requirements 
have caused conflicts between the NMMAG and local communities since the 
values ascribed by the two groups often differ. What the NMMAG sees as 
destructive may not necessarily be seen as such by the local communities. 
Structure And Procedures Under CBNRM 
The community is allowed to form a Community Based Organization (CBO), 
which is legally registered. These CBOs have since become known as "Trusts." 
In their Notorial Deed of Trust, the community spells out its aims and objectives 
about the utilization of resources in their areas. They then draft a management 
plan that contains strategies for managing their resources and details about how 
these strategies are to be implemented. In the development of the management 
plan, a participatory management approach allows for all voices to be heard. 
During the management planning process, Technical Advisory Committees 
(TAC) advise the community. TACs are district advisory committees charged 
with the responsibility of overseeing the implementation of CBNRM projects. 
TAC members also sit in board meetings of the Trusts as ex-officio members and 
act as a reference group during the management planning process. The 
constitution allows for the election of the Board to run tourism activities on 
behalf of the community. Because of these rigorous procedures, some Non-
Governmental Organizations (NGO's) have shown interest in assisting 
communities. 
Through the CBNRM approach, the NMMAG has been moving away 
from its total control of monuments that once excluded local communities from 
sites. It has started placing people at the centre of heritage management, tapping 
into pre-colonial procedures where heritage management was left to traditional 
and religious leaders, though now with limitations. As the NMMAG began to see 
the need for the co-management of monuments with local communities, they did 
not envisage the complexity of this approach. The law still defined the 
management of monuments and neglected community involvement. 
INTEGRATING ECO-TOURISM IN HERITAGE SITES; ISSUES AND 
CONCERNS 
There has been a growing concern among the international community to allow 
local communities to get involved in heritage issues. For example, in the 
theoretical school known as postprocessual archaeology, the scientific 
community was called to reconsider their position in relationship to site 
management and to allow for multiple voices in the interpretation of heritage 
(Hodder 1998). The rise of the new field of Heritage Studies also called for 
involvement of local communities in heritage management (Ndoro 2005; Smith 
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2006; Chirikure and Pwiti 2008). This was the beginning of a new era, involving 
local communities in heritage management. Scholars were now raising difficult 
and legitimate questions: Whose heritage? Which heritage? Whose voice should 
be listened to and why? Who controls heritage? How should it be presented, by 
whom and to whom? (Bender 1998; Smith 2004, 2006; Lowenthal 1998; Hodder 
1998; Alpin 2002; Pwiti and Chirikure 2008; Harvey 2001; Ndoro 2005, Omland 
2006). 
Ecotourism at heritage sites compounded these questions, with some 
people calling for universal heritage where all have equal rights to participate in 
the heritage (Appiah 2006 in Chirikure and Pwiti 2008), while others rejected the 
proposal as neocolonialist (Hamilton 2000 and Watkins 2003 in Chirikure and 
Pwiti 2008). The scholarly debates in heritage issues help the heritage managers 
seek to improve the management of these sites, which are increasingly becoming 
tourist destinations. 
According to Botswana Tourism Master Plan (BTMP) (ARCA Consulting 
2000: 39-40), ecotourism has not been that significant at heritage sites, suggesting 
that archaeological, cultural and historical sites did not contribute remarkably to 
tourism as they were not sufficiently attractive on their own for tourists. It was 
suggested that these should be paired with wildlife, the main tourism product in 
the country. The sites were also described as undeveloped and unprotected from 
vandalism. In 2002, the Government developed the BNES as part of the 
implementation of the BTMP, which included citizen and community 
empowerment as one of its principles shaping tourism development in 
Botswana. The BNES adopted The International Ecotourism Society (TIES) 
definition of ecotourism (the responsible travel to natural areas that conserves 
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the environment and sustains the well being of local people) but was locally 
contextualized and emphasized to include the: 
.. .country's cultural, as well as natural heritage, and that great importance 
is placed on the active involvement (as opposed to mere participation) of 
host communities and other Batswana in all aspects of the industry's 
management and development (IUCN (Botswana) and Symbiosis 
Consulting (PTY) Ltd 2002: 5). 
Thus, monuments were taken to be a part of ecotourism with local communities 
actively involved. The BNES is based on five principles: minimizing negative 
social, cultural and environmental impacts; maximizing the involvement in, and 
the equitable distribution of, economic benefits to host communities; maximizing 
revenues for re-investment in conservation; educating both visitors and local 
people as to the importance of conserving natural and cultural resources and 
delivering quality experience to tourists (2002:5-6). 
The BNES was cognizant of ecotourism's impacts and pointed out four 
broad categories of impacts, both positive and negative. These are: 
environmental, host-social and cultural, visitor-social/experiential and economic 
impacts (2002:10). The most important impacts considered in this thesis are the 
economic, cultural and host-social impacts. Cultural impacts were defined as 
"those that affect the patterns, norms, rules and standards which find expression 
in behavior, social relations and artifact," while host-social impacts were defined 
as "those that affect intra-community relations and the way of life of host 
communities" (2002:11). 
The strategy pointed out positive impacts to include among others: 
improved quality of life through entrepreneurial activities, job employment 
opportunities (direct and indirect), infrastructural developments; community 
stability, empowerment and opportunities for women and young people, 
32 
cultural exchanges and promotion of conservation of the resources (2002:12 -13). 
The negative impacts were: increases in overall cost of living, few low-income 
jobs, uneven distribution of revenue, commodification of cultural ceremonies 
which are reenacted for tourists, loss of privacy and invasion of traditional 
sacred sites, conflicts, and changes in moral conduct (2002:12). The BNES 
concluded that there was a need for baseline data to properly monitor the 
negative socio-cultural impacts, as tourism would be blamed for all these, 
despite the historical evidence of these issues prior to tourism ventures (2002:16). 
It also suggested that these impacts may be so severe that some residents may 
sabotage tourism activities. 
The BNES was launched in Moremi village in 2004 and came at a time 
when many communities had already begun venturing into ecotourism using 
wildlife and monuments under CBNRM; however, the Department of Tourism 
(DT) has done little towards its implementation. Neither NMMAG nor DT has 
done an effective evaluation of impacts of ecotourism in the communities 
involved. The DT has devolved most of its duties to the newly formed Botswana 
Tourism Board (BTB), which has since targeted some of these monuments in 
their implementation of the strategy. These include Manonnye Gorge, Gcwihaba 
caves and Lepokole. 
SUMMARY AND CONCLUSIONS 
It has been argued in this chapter that colonial heritage laws defined monuments 
and management procedures, and in the process made them places of scientific 
research. This process effectively alienated local communities from these sites. In 
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the postcolonial period, the NMMAG took over the duties once overseen by the 
colonial Resident Commissioner. The administration of monuments by the 
NMMAG has ultimately caused more confusion; in managing monuments in 
various divisions, the NMMAG created a situation where heritage resources 
were poorly managed. For example, the Archaeology Division left out the 
natural environment while the Natural History Division left out archaeology. 
Ultimately, divisional objectives took precedence over the effective management 
and protection of monuments. 
Under CBNRM, the NMMAG began to devolve user rights of natural 
resources to local communities, beginning with the development of ecotourism 
projects. This change was driven largely by the administrative, manpower and 
financial constraints of the NMMAG, rather than by a desire to see local 
community involvement in monument management. Thus, in this transition, the 
NMMAG retained their view of monuments as protected areas for scientific 
research rather than developing ways of conceptualizing these archaeological, 
historical, and natural resources. Ecotourism was driven mostly by government 
policies aimed at diversifying the economy, developing rural areas, and 
alleviating poverty. However, the ecotourism projects create many concerns 
and issues including both the negative and positive impacts on the environment; 
economy; host-socio; and cultural and host social values of local communities. 
Though ecotourism has begun at monuments, evaluation of the impacts has not 
been taken seriously. 
One way to that the NMMAG might reframe their management strategies 
to bring them more in line with local communities is by shifting from the 
management of monuments to the management of cultural landscapes both from 
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legal and local communities' perspectives. The heritage conventions developed 
by UNESCO now includes cultural landscapes, and Botswana has begun to 
apply these conventions to heritage sites. It is my argument that the UNESCO 
convention gives party states autonomy to manage its heritage sites and this 
gives the heritage institutions a chance to integrate local communities' values. 
CHAPTER 3 
CULTURAL LANDSCAPES: NEW PERSPECTIVES ON HERITAGE 
MANAGEMENT 
THEORETICAL OVERVIEW OF LANDSCAPES 
This chapter looks at the concept "cultural landscape" and how it has evolved 
and become incorporated into heritage management and conservation issues. By 
exploring this concept, I argue that there is a need to contextualize the largely 
monument-based approach generally taken by heritage managers and 
archaeologists in southern Africa (developed during the colonial and 
postcolonial periods), and thus a need to take a more regional approach in 
understanding how humans use(d) landscapes. In order to explore this 
transition—from monument to landscape—I present the case of Tsodilo Hills in 
Botswana and how it has been managed. The evolution of heritage management 
procedures at Tsodilo Hills is presented and examined, including the application 
of heritage laws and policies, as well as the form of administration and practices 
established to manage the area. A key transition for Tsodilo Hills occurred when 
it was listed as a World Heritage Site; at that time, it effectively evolved from a 
monument to a cultural landscape from both the legal and local community's 
perspective. However, the management procedures remained more or less the 
same. Finally, I discuss how the Tsodilo Hills case can provide an understanding 
for the case study of Manonnye Gorge, the focus of this thesis. 
According to Fowler (2003a, b), the concept of cultural landscapes 
originated from German historians and French geographers in the mid 19th 
century and was introduced into academia as a term in the early 20th century. 
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Carl Sauer and the Berkeley school of human geographers in the United States 
promoted it in the 1920s and 30s. According to Sauer'sl926 definition "cultural 
landscapes are fashioned from the natural landscape by a culture group. Culture 
is an agent, the natural area a medium, the cultural landscape the result" (Fowler 
2003a: 22; Fowler 2003b: 17). 
However, it was not until the early 1990s that the professional use of the 
term "cultural landscape" in conservation issues was adopted (Fowler 2003a). 
The World Heritage Committee and the World Heritage Centre adopted the term 
in 1990, which subsequently led to the review in the Operational Guidelines of 
the 1972 World Heritage Convention. According to the guidelines: 
Cultural landscapes are cultural properties and represent the 'combined 
works of nature and man' designated in Article 1 of the Convention. They 
are illustrative of the evolution of human society and the settlement 
overtime, under the influence of the physical constraints and / or 
opportunities presented by the natural environment and the successive 
social, economic and cultural forces, both external and internal" (UNESCO 
2005: 46). 
The categories for nomination of cultural properties were updated to include 
cultural landscapes as well, consisting of three main categories: 
1. The most easily identifiable is the clearly defined landscape designed 
and created intentionally by man. This embraces garden and parkland 
landscapes constructed for aesthetic reasons, which are often (but not 
always) associated with religious or other monumental buildings and 
ensembles. 
2. The second category is the organically evolved landscape. This results 
from an initial social, economic, administrative, and / or religious 
imperative and has developed its present form by association with and in 
response to its natural environment. Such landscapes reflect that process 
of evolution in their form and component features. 
3.The final category is the associative cultural landscape. The inclusion of 
such landscapes on the World Heritage List is justifiable by virtue of the 
powerful religious, artistic or cultural associations of the natural element 
rather than material cultural evidence, which may be insignificant or even 
absent (http:/ /whc.unesco.org/en/ciilturallandscape/; UNESCCO 2005: 
120-121; Fowler 2003b: 19; Rossler 2003:11). 
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Within the second category, organically evolved landscapes, there are two 
subcategories: 
-a relict (or fossil) landscape is one in which an evolutionary process came 
to an end at some time in the past, either abruptly or over a period. Its 
significant distinguishing features are, however, still visible in material 
form. 
-a continuing landscape is one which retains an active social role in 
contemporary society closely associated with the traditional way of life, 
and in which the evolutionary process is still in progress. At the same time 
it exhibits significant material evidence of its evolution over time 
(http: / / whc.unesco.org / en / culturallandscape /; UNESCCO 2005: 120-
121; Fowler 2003a: 19; Rossler 2003:11). 
This shift in the World Heritage convention followed intellectual debates 
in several scholarly disciplines in the 1980's and early 1990's who began to 
understand the interrelatedness of culture and landscapes. This work occurred 
in a number of related disciplines, including anthropology, archaeology, and 
geography (Bender 1993). Bender (1993) places 'people' at the centre of 
landscapes. For communities that have moved into new environments, they 
may carry with them ideas of previous landscapes that they inhabited, and 
envision themselves as a part of multiple landscapes. So, for example, the 
community at Moremi in Botswana see themselves as a part of a number of 
landscapes: the one they currently inhabit, the greater landscape of the 
Tswapong Hills, and finally, the landscape from which their ancestors came in 
South Africa. Thus, as Bender argues (1993:1), landscapes are created by people 
through their experiences and engagement with the world around them, even as 
they move from place to place. They may be closely-grained, worked upon, 
lived-in places, or they may be distanced and half-fantasized. 
She also sees landscapes as places that are continuously reconstructed, 
consciously (to lay claim, legitimacy or justify) or unconsciously (through the 
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routine work of every day existence). 
The landscape is inert, people engage with it, re-work it, appropriate it 
and contest it. It is part of the way in which identities are created and 
disputed, whether as an individual, group or nation state (1993: 3). 
Crumley and Marquardt (1990) place people and their culture, which they 
project onto nature, at the center of the creation of landscapes. For them, 
landscapes range from the tangible to intangible resources: 
Landscape is the spatial manifestation of the relations between human 
and their environment. Included in the study of landscapes are population 
agglomerations of all sizes, from isolated to farmsteads to metropolises, as 
well as roads that link them. Also included are unoccupied or infrequently 
occupied places such as religious shrines, resource extraction sites, river 
fords, passes through mountains and other topographical features that 
societies imbue with meaning (Crumley and Marquardt 1990: 73). 
In all these definitions of cultural landscapes people and their culture are a 
central theme and motivating force. These authors argue that people's cultural 
perceptions play a crucial role in creating landscapes and that they are defined 
not only by tangible resources but also intangible ones like religion, myth, 
legends, and memory. Bender (1993:2) also asserts the need to contextualize 
landscapes, as the specific factors related to time, place and history (and 
depending on gender, age, class, caste and their social and economic situation) 
shape and define landscapes (1993: 2). 
Finally, apart from calling for placing people and culture at the center of 
landscape approach, Deetz (1990) has called for understanding landscapes 
regionally. Deetz (1990) argues that archaeological sites are cultural statements 
that need to be studied on a scale that ranges from small to vast. He therefore 
cautions that we need to study archaeological sites regionally, at the landscape 
scale, because they cannot be understood as single entities. "Landscapes are big. 
They surround us and stretch to the horizon" (Deetz 1990). He also indicates that 
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'landscape' is a general term and non-specific. This therefore calls for one to 
define his/her own landscape under investigation to orientate the readers. In 
order to do that, I now turn to a discussion of how cultural landscapes have been 
understood in Botswana. 
A PERSPECTIVE O N CULTURAL LANDSCAPES IN BOTSWANA 
Botswana World Heritage Tentative List 
The acceptance and use of the concept "cultural landscapes" by the World 
Heritage Committee was a new beginning for many countries who had few 
World Heritage Sites (WHS), especially those in Africa. This designation was 
designed partially to increase representation on the World Heritage List (WHL) 
by countries that had less monumental structures. Many had never envisioned 
that such landscapes might be part of their cultural heritage (Rossler 2003). 
The cultural landscape concept was taken up rapidly by Botswanan 
heritage management officers. By 1999, a number of cultural landscapes were 
already on the World Heritage Tentative List (WHTL) 
(http:/ / whc.unesco.org/en/statesparties/bw/). Tsodilo Hills, Makgadikgadi 
Salt Pans, Tswapong Hills, Gcwihaba Caves and Toutswemogala Hill Iron Age 
Settlement were selected as possible landscapes (cultural and natural) that could 
be listed on the WHL. In 2001, Tsodilo Hills was eventually listed as a cultural 
landscape under criteria (i) (iii) and (vi) and became the first WHS in the country. 
However, although these sites were placed on the tentative list, I would 
like to discuss the circumstances of their listing in order to explore how each 
listing is actually based on the NMMAG monument-based perspective, and only 
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rarely do these nominations take the regional perspective seriously. 
Additionally, I discuss local community perceptions of these cultural landscapes. 
Tswapong Hills 
This area was cited as a cultural property to be listed under criteria (i) (iii) 
and (vi) of the World Heritage Convention. 
Old Palapye, originally known as Phalatswe, served as the capital 
of the Ngwato state from 1889, following their move from Shoshong 
(1780"s -1889), to 1902 when the capital was relocated once again to 
serowe. Old Palapye was occupied by BaNgwato under the leadership of 
King Khama III (C 1875 -1923). Khama III was a man of considerable 
political vision, and is generally held to have been the driving force 
behind the expansion of BaNgwato power and political authority during 
the last quarter of the 19th century. 
The archaeological remains at the site extend over an area of 1300 
hectares, and most of the visible remains include rectangular stone or 
brick-built structures, house foundations, remains of storage facilities 
(granaries) and grave-yards 
(http: / / whc.unesco.org / en / statesparties / bw / ) . 
The description of Tswapong Hills is in fact the description of Old 
Palapye, which is a historical site. The Tswapong Hills cover a range of about 
2300 square kilometers with various archaeological sites, gorges, springs, and 
wildlife (Kiyaga- Mulindwa 1980a, b; Motzafi-Haller 1993,1994; Segadika 1998, 
Dichaba 2006b). Segadika (1998) notes that the archaeology of the Tswapong 
Hills is not well explored. In terms of a cultural landscape, the important aspects 
of this nomination should have been the seventeen villages that have surrounded 
the hills since the 1800s; these villages have a unique history and the traditional 
spiritual heritage, which connects them to the nominated landscape (Kiyaga-
Mulindwa 1980, a, b; Motzafi-Haller 1993,1994; Werbner 1989, 2004; Dichaba 
2006b). 
Makgadikgadi Cultural landscape 
This area was cited as a cultural property to be listed under criteria (ii) (iii) 
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and (vi) of the World Heritage Convention. 
Lekhubu Island (or Gaing-o to the local people) is a granite outcrop 
situated in the south-western corner or the Sua Pan in The Makgadikgadi 
Salt Pans in the Boteti Sub-district. It covers an area of about 60 hectares, 
and harbours impressive baobab and star-chestnut trees, a mysterious 
stone wall (first noted in the 1930s) and ritual stone piles associated with 
initiation ceremonies. It is a holy site for the local Basarwa (San) who 
frequently visit it to pray. However, because of its natural setting and the 
heritage it possesses, it receives a diverse number of visitors including 
organized commercial/educational tour groups, fun drivers (especially 
adventure seekers like motorcyclists), ritualists and other visitors. It is 
basically a remote wilderness with its own unique character : - a site of 
historical interest in an unusual and attractive location, which was once an 
enormous lake. 
In the south-eastern corner of the Lekhubu there is a semi circular 
wall cutting off the island from the granite promontory. The wall stands to 
the height of a meter. There are other features within the wall design of 
which the outstanding are loopholes along the line of the wall. There are 
rectangular apertures created by long flat stones placed as frames for the 
loopholes. The wall encloses an area of around 100 metres in diameter. 
Undiagonostic pottery and fragments of ostrich egg - shell can be seen. 
From the archaeological point of view, the loopholes associates this wall 
with later Zimbabwe's tradition sites around the 17th, century. 
Only 15km to the north of this site is another archaeological 
leopard kopje settlement, which also has a long surrounding wall 
(http: / / whc.unesco.org / en / statesparties / bw / ) . 
The listing of Makgadikgadi as a cultural landscape, I suggest, was 
focused mainly on Lekhubu Island based on the cultural significance accorded to 
it by both historical information and the local community's values. Local 
community values were based primarily on spirituality. This obviously limited 
the extent of Makgadikgadi cultural landscape, which covers about 16,000 square 
kilometers with a variety of cultural and natural sites, including villages, a town 
and two mines. Lekhubu Island thus comprises just one part of the many known 
archaeological and natural sites deemed and recognized as monuments in the 
Makgadikgadi landscape. These include Nxasini pan, Xanikag, Baines baobabs, 
Chapman's baobab, Green's baobabs, Marula trees. Some of the sites have been 
shown to have a spiritual connection to the local communities, e.g., presence of 
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coins at Nxasini pan (personal observation 2002). Also found in the landscapes 
are Makgadikgadi and Nxai Pan National Parks, a sanctuary, and the Orapa 
mine which has yielded many fossils (pers comm: Mohutsiwa Gabadirwe 2007). 
In sum, therefore, the World Heritage List criteria leave out many aspects of the 
area that would provide for a robust understanding of the cultural landscape. 
Toutswemogala Iron Hill Settlement 
Toutswemogala was cited as cultural property to be listed under criteria 
(ii), (iii), and (iv) in the World Heritage Convention. 
Toutswemogala Hill lies 6.5 km West of the North-South Highway 
in the Central District of Botswana. It is situated about 50 km north of the 
village of palapye. 
Toutswemogala is an elongated flat-topped hill rising about 50 
meters above the surrounding flat mopane veld. It is an Iron Age 
settlement, which has been occupied on two different occasions. The 
radio-carbon dates for this settlement range from 7th to late 19th century 
AD indicating occupation of more than one thousand years. The hill was 
part of the formation of early states in Southern Africa with cattle keeping 
as major source of economy. This was supplemented by goats, sheep and 
foraging as well as hunting of wild animals. 
The remaining features of Toutswe settlement include house-floors, 
large heaps of vitrified cow-dog and burials while the outstanding 
structure is the stone wall. There are large traits of centaurs ciliaris, a type 
of grass which has come to be associated with cattle-keeping settlements 
in South, Central Africa (http: / / whc.unesco.org / en / statesparties / bw / ) . 
The Toutswemogala site is well described as a cultural landscape. 
However, the site is just one of the more than 400 sites constituting the Toutswe 
tradition in Eastern Botswana (Denbow 1979). Singling out Toutswemogala as 
the most significant among the Toutswe tradition sites raises questions about 
significance, as the Bosutswe site, 100 kilometers away from Toutswemogala, has 
proven to be an important part of the cultural landscape of the Toutswe tradition 
(Denbow et al 2007). The local community, including those in Serowe, 80 
kilometers away from Bosutswe Hill, have a strong cultural affiliation with the 
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Bosutswe site (Denbow et al, 2008). 
Gcwihaba Caves 
Gcwihaba Caves were cited as a natural landscape to be listed under 
criteria (viii) and (ix) in the World Heritage Convention. 
In the northwest corner of Botswana several related groups of 
dolomite hills present a striking contrast to the surrounding sandveld. The 
Aha hills strabble the Botswana / Namibia border just north of the village 
Xai-Xai. Some 40km east-southeast the Gewihaba (sic) Valley with its 
fossil river features a cluster of 6 lowlying dolomite hills. Further 19km 
southwest of the Gewihaba (sic) Caves lies Koanaka Hills, with three hills. 
The fascinating aspect is that all these hills have caves. The total area of 
the Gewihaba (sic) Region to be covered is 380 sq.km. 
The Gewihaba (sic) Caves have been part of the Kaluhari landscape 
for at least the entire Pleistocene era, some 2 million years ago. The cave 
contains sediments useful for the regional paleoclimatic reconstruction. 
This was found out during the first scientific research undertaken by 
Cooke and Ballieul (1974). This cave system has two large (>5m) wide 
cavernous entrances, which have allowed access of a large number of bats 
and windblown sand deep into the cave. This has effectively buried muh 
of the cave with sediment of up to at least 7m (Cooke, 1975). The cave is 
relatively easy to explore. 
Adjacent to this cave is a recently discovered cave named ! Wa 
Doum. This has only been researched on a few occasions. The caves most 
important feature is that it has had a very limited exchange with 
surrounding atmosphere as it was more or less totally sealed off from the 
outside world until researchers entered it for the first time in October 
1992. These caves have a very rich variety of secondary cave formations 
such as stalactites and stalagmites, but also many more unusual 
formations such as helictites, soda straws and cave pearls, totally 
untouched by man. The cave has been "resealed" after each visit by 
researchers to safeguard the interior air composition.The caves occurring 
in the three hills of Koanaka, the Bone Cave and the Blue Cave, contains a 
type of breccia has very high densities of fossils. This is the richest cave 
fossil deposit in Botswana and possibly the richest in Southern Africa. 
Due to the isolated nature of these dolomite hills with its caves, a 
special flora and fauna has developed. Some Aloe spp and the Namaqua 
Fig, Ficus cordata, are only found in these hills. Of particular interest is the 
latter as it appears to be dependent on its roots access to the more humid 
cave space below. These roots create beautiful "curtains" inside the caves. 
This tree in its turn is the home of the Ruepel's Parrot (Poicephalus 
ruepelli) which is also restricted to this area of Botswana. The area has 
quite a variety of bird species and also big mammals such as elephant, but 
perhaps scientifically more important biodiversity-wise is the invertebrate 
fauna surrounding as well as inside the caves. This still needs to be further 
researched. 
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All the caves have been listed as national monuments under the 
Monuments and Relics Act, which is managed by the National Museum, 
Monuments and Art Gallery of the Republic of Botswana 
(http: / / whc.unesco.org / en/ statesparties /bw / ) . 
The Gcwihaba name has been used collectively to refer to the regional 
landscape, and it includes all the mentioned caves, including Gcwihaba cave 
itself, Aha hills and the XaiXai settlement. Although the description covers all 
aspects of the natural heritage of the landscape, there is little mention of the 
cultural aspects (including the archaeological remains) of the landscape. The 
Gcwihaba management plan (Ectocon Environmental 2002: 28) noted that Yellen 
(1987) discovered material culture dating back to the Middle Stone Age in 
Gcwihaba Cave which included fragmented ostrich shells, lithics, egg shell 
beads, faunal remains and charcoal samples dated back to 12000+/-150 BP. The 
excavations at Gcwihaba Cave continue to yield material culture that will be 
useful in reconstructing past landscape activities. 
From my experience working with the community of XaiXai from 2002 to 
2007, the main focus of the NMMAG has been on the Gcwihaba caves, which 
were chosen as a pilot heritage tourism project. Although the vastness of the area 
has caused potential administrative problems, the XaiXai community was, from 
the start, seen as a separate entity that did not contribute to the shaping of the 
contemporary or ancient landscape. According to the Gcwihaba cave 
management plan, 'Gcwihaba' is a Jouansi name and has some cultural 
significance to the Jouansi community, which forms two of the ethnic groups of 
XaiXai village. The community's culture has been viewed as foreign to the caves, 
despite the continuity of their existence in the landscape. The NMMAG has 
divorced the community's past and current activities from a consideration of the 
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cultural landscape, focusing instead on scientific conservation and management 
of Gcwihaba caves. One wonders how a richer understanding of the cultural 
landscape could be incorporated to include the Jouansi and the Baherero of 
XaiXai, as well as those in the neighboring settlements and villages. 
It should be clear from this discussion of sites on the WHTL that a 
comprehensive view of cultural landscapes has eluded the NMMAG. The 
nominations often limit an understanding of what constitutes a cultural 
landscape, and most nominations are based on either a monument based 
approach, or focused too formally on natural landscape features. Also, the local 
community's perceptions on these landscapes are not included except for the 
case of Lekhubu Island. From this brief review, it can be concluded that the 
concept of cultural landscapes was not well integrated into heritage management 
practices in Botswana. To this end, I argue that the concept has not been fully 
realized, understood, and or applied to heritage management in Botswana. 
In the next section, I will explore how this has created challenges for the 
NMMAG in the management of Tsodilo Hills. I argue that because the concept of 
cultural landscape is relatively new in heritage conservation issues in Botswana 
(and in the World Heritage Convention as well), it has been difficult for the 
NMMAG to alter its management strategies of Tsodilo Hills to fully include the 
local community's own perception of their cultural landscape. 
A CRITIQUE OF PLANNING AND IMPLEMENTATION OF MANAGING 
CULTURAL LANDSCAPES IN BOTSWANA. 
As Fowler (2003b) observed, managing cultural landscapes has proved to be a 
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complex issue. There are a number of well-documented cases where the 
complexity of managing cultural landscapes is clear: at the Acropolis in Athens 
(Caftanzoglou 2001), Grosse He and the Irish Memorial National Historic Site 
(MacLean and Myers 2005), Chaco Culture National Historic Park (De la Torre et 
al 2005), Port Arthur Historic Site (Mason et al 2005), Hadrian's Wall World 
Heritage Site (Mason et al 2005) and Great Zimbabwe (Ndoro 2005). The case of 
Tsodilo Hills also provides its own complexities at the level of site management, 
but is discussed here to underscore more macro-level factors that have guided 
the management planning process. These factors include the continued scientific 
definition of the monument and the administration of the site by the 
Archaeology Division of the NMMAG. As previously discussed, tourism 
development at sites like the Tsodilo Hills were instigated with the hope of 
supporting rural development and alleviating poverty. Unfortunately, these 
efforts neglected the local community's perspective, one that accords well with 
the concept of a cultural landscape. Ultimately, I argue, that in order to be 
successful, the NMMAG's management approach needs to take the idea of 
cultural landscapes from the community's perspective seriously, if they are to 
involve the local community as active and productive stakeholders. 
The Tsodilo Hills is located in the Ngamiland district, Northwestern part 
of Botswana. It is comprised of four hills; the Male, Female, Child and 
Grandchild Hills. These hills were added to the World Heritage List in 2001 as a 
cultural landscape under criteria (i) (iii) and (vi). The information discussed here 
is based on the 1994 Tsodilo Hills management plan by Alec Campbell who was 
contracted by the NMMAG. The NMMAG had not been active at the 
management of Tsodilo Hills until the 1990's due mainly to financial and 
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administrative issues. 
The Tsodilo community has two ethnic groups; Hambukushu and the 
!Kung/Zhu, each with its own settlement. These communities have occupied the 
site since 1860 after the original communities who occupied the site relocated. 
The Hambukushu are mainly farmers while the !Kung/Zhu are hunter-
gatherers. In 1993, the NMMAG contracted Alec Campbell as a consultant to 
develop a management plan for the Tsodilo Hills. The plan was for the NMMAG 
to manage the site in a sustainable manner with the main focus on tourism and 
protection of archaeological resources. In developing the management plan, 
Campbell found himself confronted with the task of balancing the values of the 
NMMAG, the local community, and the needs of tourists. 
According to the management plan, the NMMAG protected the 
archaeological resources at the Hills including rock art and prehistoric artefacts; 
this emphasis fit with the goals and values of the Archaelogy Division. To the 
tourist, Tsodilo Hills is a natural wonder in that it rises high in the flat 
topography of the desert, in a very isolated area. Tourism has been occurring 
long before the NMMAG started to staff the site. Additionally, it attracts local 
people from across the country for spiritual acts. To the communities of Tsodilo 
Hills, it was home (Keitumetse et al 2007). The community engaged with the 
Tsodilo Hills and its environs in different ways. Both ethnic groups see Tsodilo 
Hils as part of their daily lives. They use the Hills in various ways and contest 
the way it is utilized, each laying legitimacy to the Hills. For the Hambukushu, it 
is an economic place as it provided a grazing area for livestock and space for 
ploughing fields. Both groups collect wild fruits, medicinal plants and hunt in 
the area. 
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It is also a spiritual place for both groups, with distinct sacred sites. To 
the !Kung/Zhu, the paintings on the Hills were made by their ancestors while for 
the Hambukushu it is their god who made the paintings (Keitumetse et al 2007). 
The divisions between these communities are strong, evidenced by retention of 
individual settlements with populations of less than 300. However, despite the 
inherent problems and conflicts, these groups managed their space at Tsodilo 
Hills in their own way and tolerated each other. 
The management plan should not be isolated from the listing of the site as 
a WHS (Campbell 1994: 6). However it should be understood that UNESCO 
leaves the management of WHS to state parties and encourages local community 
participation in heritage management. The management plan attempted to 
incorporate all stakeholders, including the local community, the NMMAG and 
tourists. The management plan underscored the fact that Tsodilo Hillls "is 
foremost a Heritage Area and secondly a Settlement' (1994: 3). This underscores 
the way that the NMMAG sought to diminish the importance of the local 
community, and distance them from the heritage aspects of the area. This was 
based on the notion that the "future of the monument depends largely on 
keeping the area in a 'pristine' condition, and that developments must be 
limited" (1994: 5). In keeping the site 'pristine', the NMMAG had to, in effect, 
separate the local community from the site, and create boundaries defining the 
heritage area. 
The NMMAG did hold a series of consultative meetings with the local 
community of Tsodilo during the time the management plan was being drawn 
up (1994: 1). The NMMAG negotiated with the community and the !Kung/Zhu 
to relocate them from the bottom of the Hills. Additionally, the Hambukushu 
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were to lose their livestock grazing areas and ploghing fields due to fencing of 
the Hills (1994: 21). Both communities were also to lose their hunting rights, 
while the ability to freely collect medicinal plants and wild fruits was curtailed 
(Fig 1). 
Ta/Tshutounutsbu 
Figure 1: Map of Tsodilo Cultural Landscape Before the Implementation of the 
1994 Integrated Management Plan. Note the Proposed Fencing of Core Area 
Excluding Ploughing Fields (Adopted from Campbell, 1994: 47). 
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In addition to the changes that the NMMAG proposed for the local 
community, they also sought to control the activities of tourists within the 
heritage site. Some tourists had left graffiti on site (1994:30); litter and noise were 
also worrying factors. The NMMAG proposed to build a gate house at the site, 
which would allow for it to generate visitor statistics. Trails were to be 
developed to keep tourists on track, and guides were proposed. The 
management plan, however, also suggested to the NMMAG that tourists be 
allowed to explore the Hills on their own. The plan emphasised maintaining the 
'pristine' environment by pointing out that marking view points might be 
interpreted as too much control by tourists (1994: 20). Campsites, facilities, and 
parking lots were suggested in the core area, with tourists encouraged to take 
care of the trash they generated. Other than the rock art, the management plan 
pointed out the need to explore the natural environment: this included learning 
about plants and their use and the possibility of viewing wild animals in the 
Hills. (1994:17). 
The management plan also introduced the NMMAG as another 
community on site. Staff housing for NMMAG employees was to be situated 
about 300 meters from the bottom of the Female Hill. However, the building 
plans were to blend in with the environment to keep it 'pristine.' These 
buildings were not built in the architectural style of the Hambukushu or the 
!Kung/Zhu as they were aware of the conflict between these communities, and 
the NMMAG aimed to remain neutral. 
The proposed plan was aware that the Hambukushu were herders and 
followed a certain pattern of herding depending on the season. The 
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Hambukushu kept some cattle at Tsodilo throughout the year for milk, haulage 
and other purposes and that at a certain point during the year, all cattle were 
kept at Tsodilo to keep them from dying after eating a poisonus plant called 
Dichapelatum cymosum at Qomagau pan (1994: 7-8). This meant that the Tsodilo 
Hills remained their grazing area. This became more problematic as the 
NMMAG drilled an unplanned borehole next to the Hambukushu village and 
complicated the original plan of having only one borehole for the NMMAG. The 
Hambukushu could therefore keep their cattle at Tsodilo Hills for the entire year 
rather than at the Qomagau pan, where there were problems of Dichapelatum 
cymosum and the pan easily dried up. The new borehole could be a potential 
problem, as the Hambukushu could decide to keep the cattle at Tsodilo Hills for 
the entire year, making Tsodilo Hills a grazing area. 
The management plan was also aware that the !Kung/Zhu, had long been 
engaged in bussiness and made "fairly substantial money from tourists through 
photography, curios and dances" (1994: 33). This situation posed a problem in 
measuring poverty alleviation and pointed out the need to have baseline data to 
measure these goals. The !Kung/Zhu's culture was changing to exploit tourism 
according to their own needs, but they continued to maintain hunting and 
gathering as a way of life. In sum, for both communities, the Tsodilo Hills was a 
hunting zone, spiritual site and an area for collecting wild fruits and medicinal 
plants. The management of the monument overlooked these community 
needs(except for spirituality) and actually made it more difficult to carry them 
out. However, Campbell (1994: 2) also suggested that "the management plan is 
not a final plan and that it should remain flexible with the possibility, at any 
time, to change it as needs require." 
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Prior to listing the site on the World Heritage List, several 
recommendations of the 1994 management plan were carried out. First, the 
natural history of the site was researched. This however, did not help in 
understanding what changes needed to be made with regard to the local 
communities, especially with regard to the way that local communities utilised 
the natural life of the Hills. Second, the NMMAG built staff housing and a site 
Museum near the bottom of the Female Hill; a gate house was also built. 
Campsites were officially introduced on the site, signage provided and trails 
demarcated. The !Kung/Zhu were relocated from the core area near the foot of 
the Male Hill to the buffer zone (Fig 2). 
The final development relevant to this study was the construction of a 
border fence to demarcate the core area. It covers an area of about 84 square 
kilometers covering the Male, Female and Child Hills, leaving only the 
Grandchild Hill unfenced. This deviated from the original proposed plan, and 
annexed the local community's ploughing fields. The community was 
compensated for the loss of the fields and relocation costs as per the Land 
Tribunal Act (1982). 
The implementation of the management plan was driven mainly by 
keeping the site in a 'pristine' condition as a heritage area. Secondly, the plan 
framed the Hills as a settlement. Thus, a fundamental question is whose heritage 
are the Hills? It could be argued that it was the local community who had, in 
fact, been responsible for keeping the Hills 'pristine,' even through periods when 
the NMMAG was not actively preserving the site because of administrative and 
financial problems. It is also clear that the management plan focused on the 
conservation of archaeological and natural resources and development of 
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tourism at the expense of the values of the local community. The plan generally 
upheld the values of the NMMAG, envisioning the site as a place of scientific 
research and its aesthetic value to tourists. 
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Figure 2: Map showing Tsodilo hills after implementation of 1994 management 
plan (Adopted from the Botswana Government Printers' Tsodilo World Heritage 
Nomination Dossier 2000) 
The management of Tsodilo Hills has become increasingly more complex, 
as demonstrated by the numerous management plans that have been 
commissioned by the NMMAG. This includes the 2003 interim management 
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plan, the 2005 intergrated management plan, and currently developments are 
underway to provide a management plan for the core area. All of these are aimed 
at intergrating the values of the NMMAG, the local community and tourism. 
This demonstrates that the landscape is quite dynamic and contested and that 
zoning of the landscape has become unavoidable. The 2005 management plan is 
now calling for introduction of wild animals within the buffer zone to diversify 
tourism activities in the Hills. Hotels sites have also been proposed. These 
developments serve ultimately to alienate the community from the site even 
further. 
Through these developments, the local community has been allowed to 
continue their spiritual practices. The community uses the site for exploitation of 
natural resources, especially plants, although with imposing restrictions. 
Problems anticipated by Campbell (1994) are already felt as the local people's 
cultures were not understood and taken into account. Keitumetse et al (2007), 
pointed out that: 
1. the community had vandalised the fence, as a way of contesting the 
annexation of their grazing areas (2007:113). 
2. the community does not see any improvement in the quality of their 
lives due to establishment of the site museum because the activities of 
selling crafts to tourists was practised even before the site museum was 
established (2007:114). 
Thus, it is clear that the local community is generally not happy with way 
Tsodilo Hills has been managed. One way they have attempted to attract 
attention to their cause is through the media. In a programme entitled Sedibeng 
aired on the Botswana Television (BTV) in July 2008, the community made it 
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clear that they felt alienated from the Hills and that they did not have 'access' to 
the monument (personal observation, 2008). Reflecting on the programme with 
Mr Phillip Segadika, Head of Archaeology Divison, about how the community 
felt, he asserted that the community did have 'access' to the site. It seems that 
'access' to the site is understood differently by these stakeholders and that the 
two hold contrasting views of how they should be allowed to use the landscape. 
As Smith (2006:4-5) has argued, it seems that the NMMAG controls the 
authorised heritage discourse, while the community holds an unauthorised one. 
Based on the discussion presented here, it can be concluded that the 
NMMAG has failed to see the monument as a cultural landscape to the local 
community. The management of the Hills clearly follows government policy of 
bringing developments to rural villages by developing tourism. However in the 
process, the management of the site has proved too complex for the NMMAG. 
The way that the NMMAG has approached the management of the Hills leaves 
one wondering when and how local community values will be incoporated into 
the management of the area. 
While many believe that UNESCO was wrong in listing Tsodilo Hills on 
the World Heritage List and not providing the Government of Botswana with the 
tools to manage the site, I support the UNESCO decision to leave management to 
state parties. In fact UNESCO encourages community participation: 
"cultural landscapes often reflect specific techniques of sustainable 
landuse, considering the characteristic and the limits of the natural 
environment they are established in, and a specific spiritual relation to 
nature..." (UNESCO 2005:120). 
Keitumetse et al (2007) blames the problems that have emerged on 
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UNESCO and government's 'official' approaches. I disagree and attribute the 
crises to factors that have shaped heritage management in Botswana. These 
problems are due somewhat to the failure of the NMMAG to understand the 
local community's definition of a monument and to effectively incorporate their 
values into the existing management structures. Fowler (2003b) notes that 
because managing such sites have proved to be complex, many countries prefer 
to list them as mixed sites. Keitumetse et al (2007:117) could only conclude that 
"a more radical approach that understands how people themselves form part of 
heritage landscapes is required." However, they do not offer 'how' this is to be 
incoporated in existing structures for the effective management by both the 
NMMAG and the local community. 
The factors that have shaped heritage management in Botswana are 
enshrined in the heritage acts. These are laws that the NMMAG uses to grapple 
with the complexity of managing these monuments. Similar complexities were 
observed in the management of Manonnye Gorge, which I will discuss in the 
following chapters. In sum, I believe that the complexities of managing heritage 
sites like Tsodilo Hills derive from the historical understandings of how heritage 
sites are defined; this unfortunately has led the NMMAG away from thinking 
about cultural landscapes, which would provide some measure of understanding 
the local communities' perceptions of, and needs for, the heritage site. Because 
the concept of 'cultural landscape' is relatively new, it has not become well 
integrated into the approaches to heritage management. Ndoro (2005) notes that 
there is no heritage act in southern Africa that defines cultural landscapes. This 
means that the intangible heritage of these landscapes and other values 
important to the local community are left unexplored. 
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SUMMARY AND CONCLUSIONS 
In this chapter it has been argued that the understanding of the term and 
concept of 'cultural landscapes' is still relatively new and that it is not well 
understood in heritage management practices in Botswana. The management 
strategies remain the same, and the NMMAG has failed to effectively incooperate 
the local community's values into existing management plans for the Tsodilo 
cultural landscape. Other than this, the management of Tsodilo Hills has been 
complex, owing mainly to the evolution of factors that have been driving 
heritage management in Botswana since the colonial period. The management 
was complex from the start, based on a NMMAG view of the site as a monument 
through the Archaeology Division, while at the same time focused on making the 
place a tourist destination. In the process, the community has become alienated 
from the Hills and they are now attempting to contest the situation developed by 
the NMMAG. It has also been argued that UNESCO should not be blamed for 
the management crises at Tsodilo because it leaves the management of heritage 
sites to state parties. 
CHAPTER 4 
CASE STUDY : MOREMI MANONNYE CONSERVATION AREA AS A 
CULTURAL LANDSCAPE 
This chapter introduces the Moremi Mannonye conservation area, the Moremi 
community that is the custodian of Manonnye Gorge and the 2008 research that 
forms the core of this thesis. My aim is to elucidate factors that must be 
considered in approaching the problem of sustainable management of this 
cultural landscape. In discussing the integrated development and management 
plan for Manonnye Gorge (White 2001a), I will emphasize the problems that 
arise from the implicit definition of Manonnye Gorge as a monument, cultural 
landscape to the community and as tourist attraction. The 2008 research 
embraced a large view of concept of cultural landscape as discussed in Chapter 3; 
its objectives and methodology were aimed at gaining a more holistic sense of 
the various components of the cultural landscape of the Moremi community, and 
a more nuanced perspective on the range of community values regarding the 
gorge and the tourism activities that are taking place there. 
This chapter begins with the natural settings of the study area, its history, 
religion and economic situation. These are detailed to provide for the 
understanding of the Results and the Discussion chapter on how the community 
envisions their landscape and how the ecotourism impacts are shaping the 
landscape. The information presented has been drawn from desk research, 
including my unpublished reports (Dichaba 2006 a, b), as well as personal 
observation and communications from working with the community since 2002 
until 2007. The earlier management plan of White (2001) has been a reference 
upon which I have particularly relied. 
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LOCATION AND NATURAL SETTING 
The Manonnye Gorge is located five kilometers south of Moremi village in the 
Tswapong hills (coordinates 22° 36' 31.6" S, 27° 26 ' 22.2" E) and in the eastern 
part of Botswana, about 330 km north of the capital city of Gaborone. Moremi is 
accessible by road from Palapye, a distance of approximately 65 kilometers. To 
the south, the legendary Tshekedi route runs atop the hills. The 1690-hectare 
Moremi Manonnye Conservation Area (Fig 3) includes at least two perennial 
springs (Manonnye spring, Motlhodi) and three gorges (Seroolo, Magwele and 
Manonnye), the last of which is the most spectacular in Botswana. The area 
under study receives a mean annual rainfall of approximately 400 mm. Mean 
temperatures range between 5 and 22 degrees Celsius in Winter (May- July) ad 
19-32 degrees Celsius in summer (October to April) (White 2001a, b). 
The soils are generally sandy. Clay soils are limited to the Lotsane 
River floodplain. The clay soils extend less than 100 meters on the south along 
the River, and a patch of these soils further extend to cover the areas of 
Letlhakeng and Motlhodi spring. Vegetation cover is Colophospermum mopane 
woodland, which dominates eastern Botswana. However, human activities have 
resulted in vegetation change in some areas in the landscape (White 2001 a, b). 
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2001b: 49). Note: The small area inside the big area has the ablution block and the 
gate house already constructed. 
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MOREMI HISTORY AND COMMUNITY ORGANIZATION 
Moremi village forms part of the Tswapong Cultural Landscape, which is on 
Botswana's Tentative List for World Heritage status. It has a population of under 
500 (White 2001a,b). The community of Moremi are Batswapong, a collective 
name that covers several ethic groups -e.g., Bapedi, Bakaa, Babirwa - around the 
Tswapong Hills (Kiyaga-Munlindwa 1980: a, b, c; Motzafi-Haller 1993, 1994). 
The term "Batswapong" is, however, considered derogatory in the region 
(Motzafi-Haller 1993,1994). Moremi village is regarded by the people around the 
hills as the ancestral village of all the Bapedi- Batswapong (a breakaway group 
from the Bapedi in Blouberg, Pietersburg, South Africa -Kiyaga Mulindwa a, b) 
both in terms of being the first village to be established among the 17 villages 
around the Hills and as a center of the traditional belief of Komana, which 
anchors the Bapedi -Batswapong (Kiyaga-Mulindwa 1980a, b, c; Dichaba 2006b). 
According to White (2001a, b) the community arrived the area around the 
1800's from Pietersburg, South Africa. Their origins date to 
Mmalebogo/Ganana/Blouberg (collectively referred to hear as Bopedi) near 
Pietersburg and they settled at Maboong before relocating to the Manonnye area. 
They were led by Mapulane 1 and, upon his death, they were ruled by Kgosi 
Senwedi and Kgosi Maifala respectively. Kgosi Leso took over from his father, 
Kgosi Maifala, and then relocated the village from the Manonnye area to the 
current village. This was for ease of access to the only shop that was located 
beyond the Lotsane River, which made access impossible during rainy seasons, 
especially when it flooded. 
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Apart from relocation to access the Morey store, community members also 
say that there were problems of accessing the fields when the Lotsane River 
flooded and that mosquitoes from the swampy areas of Motlhodi and Letlhakeng 
were a problem, too. 
The community was asked to relocate about 15 kilometers North East of 
Moremi, to consolidate with the communities of Matoposane, Lesenepole and 
Raphiri, and to form a village called Matolwane (White 2001a, b; Kiyaga 
Mulindwa 1980a, b). The villages were consolidated so that the government 
would provide services and facilities such as water, a health facility and a school 
in a cost-effective manner (White 2001a, b). Kgosi Leso then relocated from 
Moremi with some of his people and founded Moremi ward in Matolwane, 
while other villages of Matoposane, Lesenepole and Raphiri also retained their 
identities by establishing their own wards named after their villages and headed 
by their Dikgosf. Kgosi Leso later relocated back to Moremi due to shortage of 
water at Matolwane. 
Kgosi Leso left some of his people at Matolwane in Moremi ward and 
appointed Tshotlego Rebammu to be a Kgosana of the ward. Those who remained 
in Moremi ward in Matolwane felt they had invested in infrastructure and that 
they could not go back to Moremi village. Those in the Moremi ward community 
in Matolwane are close relatives of Kgosi Leso. During this time, Days 
Lengonapelo assisted Kgosi Leso until Kgosi Leso gave him the right to the 
chieftaincy before his death. Kgosi Leso was buried at Moremi village in the 
Kgotla cattle kraal, under a Boscia albitrunca tree and Days Lengonapelo became a 
1
 Plural of Kgosi 
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Kgosi until he passed away in 2002. Kgosi Days Tshito is now the Kgosi of Moremi 
village. 
The Moremi village is divided into four wards: Moremi, Mogoma, 
Maphaka and Borotsi—each headed by a Kgosana2. The Kgosi, together with his 
dikgosana3, form a powerful institution in the village. The Kgosi remains the leader 
of the village. He sits at the Kgotla4 with the dikgosana and the village elders for 
political, administrative, economic and social activities of the village. The Kgotla 
remains the most central place where such matters could be deliberated and 
forms a powerful ideological center in the village. 
RELIGION 
There are two broad categories of beliefs: Christianity and Traditional belief. 
There are eleven churches in Moremi village today, which can be divided in to 
African traditional churches, Mainline churches and Protestant/ Pentecostal 
churches. Though Christians, the community of Moremi is well known for their 
belief of Komana5, which is centered on Badimo6, the ancestral spirits (Werbner 
1989; Werbner 2004). The Moremi community, as with all the 
Bapedi/Batswapong, refer to Badimo as Bapedf/Beng ba Lefatshe8 as a sign of 
respect (Segadika 1998). The community also refers to their Badimo as Bakgalajwe9 
(personal observation 2002). The religious belief remains the heritage of Bapedi-
2
 Headman 
3
 Plural of Kgosana 
4
 A social space where political, administrative, economic and social activities are held 
5
 Traditional belief 
6
 Ancestors 
7
 In reference to ethnicity/identity 
8
 Land lords 
9
 Old men/elderly people 
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Batswapong, who consider themselves the true descendants of Mapulane 1 
(Kiyaga-Mulindwa 1980a, b). They believe that the Manonnye Gorge and the rest 
of the Tswapong hills are the resting place of their ancestors (White 2001 a, b). 
The community believes that the Bapedi/ Bakgalajwe/ Beng ba Lefatshe are 
omnipresent, and this belief remains a powerful tool in the daily lives of the 
community (Kiyaga Mulindwa 1980, a, b; Werbner 1989, 2004, White 2001a, b; 
Dichaba 2006a, b). The community is not that open about their spiritual belief for 
fear of angering Bapedi/ Bakgalajwe/ Beng ba Lefatshe, as secrets are not supposed 
to be divulged to strangers (White 2001a, b). 
The Komana is coordinated by the members of the Komana group, who are 
specially selected by Bapedi/ Bakgalajwe/ Beng ba Lefatshe and guard secrecy of the 
religion from one generation to the other (White 2001a, b). These members are of 
the male descendants of Kgosi Mapulane 1 and remain the only intermediates 
between the community and the Bapedi/ Bakgalajwe/ Beng ba Lefatshe. The Komana 
is associated with dikomana/meropa10 and these are only accessible and known by 
Komana members (Werbner 1989). The members are found at both Moremi 
village and Moremi ward in Matolwane (personal observation: 2002) 
There is usually communication between the Bapedi/ Bakgalajwe/ Beng ba 
Lefatshe and the community on various issues. These include annual rain prayers, 
prayers for cure on aliments and diseases, infrastructural developments in the 
village as well as announcements of deaths of community members (Kiyaga-
Mulindwa 1980a, b). The above activities (except for announcement of the dead) 
are held at night at the main Kgotla and are coordinated by members of the 
Drums 
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Komana sect during a divination called Mophaso iva Sedimo/ Mophaso o Motona " 
(Kiyaga-Mulindwa 1980a, b; Werbner 1989). The concerned parties attend the 
ritual and Bapedi/Bakgalajwe/Beng ba Lefatshe are called, and their ancestors' voices 
are heard from the south/ south east of the Kgotla. (personal observation 2006) 
The Komana members then interpret the message to the concerned parties who 
wait behind the Kgotla (Werbner 1989). There are several taboos associated with 
this Mophaso iva Sedimo I Mophaso o Motona. At midnight, all forms of lightning 
(fires, candles, lamps, car lights) should be put out; quietness should be observed 
and people should abstain from sexual activities (Kiyaga-Mulindwa 1980a, b; 
Werbner 1989, Dichaba 2006b) 
Rain prayers occur on annual basis and the Bapedi/ Bakgalajive/ Beng ba 
Lefatshe foretell villagers how much rain to expect i.e. whether it will be enough 
for crop production or not and if there would be any pests or not (Kiyaga-
Mulindwa 1980a, b; Lesotlho 1983). 
The Bapedi/ Bakgalajive/ Beng ba Lefatshe also communicate on ailments or 
diseases whose causes are unknown to the patients (Kiyaga Mulindwa 1980a, b). 
This activity is open to community members and non-community members, i.e. 
those who come from other parts of the country or other countries seeking help 
from Bapedi/ Bakgalajive/ Beng ba Lefatshe (Werbner 1989; 2004). This is usually 
performed after the patients have consulted with their traditional doctors and 
were instructed to go to Moremi village to seek help. The Bapedi/ Bakgalajive/ Beng 
ba Lefatshe may then further instruct the patient to go specifically to a certain 
place where he/she will find a traditional doctor who will help cure the ailment. 
1
' The ritual of moderation between the Bapedi/Bakgalajwe/Beng ba Lefatshe by the 
Komana members 
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The villagers usually ask Bapedi/ Bakgalajwe/ Beng ba Lefatshe to permit 
developments in their village. This comes after several observations that made 
them aware that the Bapedi/Bakgalajive/Beng ba Lefatshe could not be happy with 
some developments undertaken in the village without first consulting them. 
They observed this during the construction of the road linking Moeng College to 
Palapye, which was initiated by the legendary Kgosi Tshekedi Khama (Lesotlho 
1983, Kiyaga-Mulindwa 1980a, b, c). The use of the road was later abandoned 
because Bapedi/ Bakgalajwe/Beng ba Lefatshe were not happy with it (Lesotlho 
1983). 
The community also observed the same trend when Motlhodi spring was 
being fenced. Every morning, the erected fence was found removed and packed 
in one place, until the plan was abandoned (pers. comm. with community 
members 2005). Other incidences include that of the Department of Water 
Affairs, where trenches of pipeline were dug for water reticulation at the base of 
Manonnye Gorge (White 2001a). The Bapedi /Bakgalajwe /Beng ba Lefatshe were not 
happy with the development, as they were not consulted and had to be 
appropriated (White 2001a: 16). 
The latest incident is a 10 kilometer tarred road, which was tarred 
between 2001 and 2002, but failed the test of time as it was badly worn out (pers. 
comm. with community members 2005). To the community, it is all because the 
ancestors were never consulted to permit such development. 
The Bapedi/ Bakgalajwe/ Beng ba Lefatshe can also foretell the disaster that 
will befall the village. They inform the families of people who get killed or 
injured while away from home through the Komana group members even before 
the families can know through telephones or otherwise (Kiyaga-Mulindwa 1980 
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a, b). The Bapedi/ Bakgalajwe/ Beng ba Lefatshe always make known their wishes to 
the community, and even point out some things that do not make them happy. 
They can also rebuke those who disobey them to the extent of harming them. 
Where community members disobey ancestors, the Komana sect members relay 
the messages to the Kgosi. The Kgosi may call an individual to the Kgotla or if the 
message is intended for the whole community, do so during a Kgotla meeting. 
The Komana group, Kgosi and the Kgotla system, play a very important role in 
disseminating information from the ancestors to the community. 
ECONOMIC ACTIVITIES 
The community members are mostly subsistence farmers, raising livestock and 
growing crops. Like most of the Tswana, some have three homesteads—village, 
lands and cattle-posts. Crop production occurs at the lands, while livestock is 
kept at the cattle-posts. The community members also collect wild fruits, such as 
Mimusous zyeheri to sell mainly at Palapye. Colophospermum mopane worms occur 
widely around the village due to Colophospermum mopane trees and form a major 
source of income during its seasons (December/January and April months) 
(White 2001a, b). 
There are few available jobs in the village. These can either be permanent 
or temporary. The clinic, primary school and Department of Water Affairs offer 
permanent jobs, though such offers are very limited and require very few people 
(White 2001 a, b). The temporary jobs come when there are infrastructural 
developments in the village, like the current 10-kilometer road construction, 
which started in August 2008. Annually, the community gets temporary jobs 
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through Drought Relief Programme, which is government-regulated and aims to 
alleviate poverty. The programme usually lasts for four months, and community 
members get the jobs on monthly rotational basis. The lack of employment 
opportunities has prompted some of the community members, especially the 
youth, to move out to towns and semi-urban areas to look for jobs. 
The community established the Moremi- Manonnye Conservation Trust 
(MMCT) in 1999 to sustainably manage, conserve and market the natural 
resources in the landscape, in particular, the Manonnye Gorge, as a tourism 
product with the hope of creating jobs in order to improve the livelihood of 
community members (White 2001a, b). This led to the designation of a 1690-
hectare area, with Manonnye Gorge as the focal point of tourism product. 
THE HISTORY OF THE MANAGEMENT OF THE MOREMI MANONNYE 
CONSERVATION AREA (MMCA) 
The official management of Manonnye Gorge by the NMMAG dates back to the 
1980's when it first erected an information board on the site. It has been managed 
by the NMMAG through the Natural History Division until 2007,when the 
management of monuments was consolidated under the Archaeology Division. 
The gorge was designated a national monument in 2006 as a natural monument 
(Botswana Government Printer 2006). This is in line with the Natural History 
Division's objectives of the conservation of the natural setting of the monument 
with interest in plants, wild animals, entomology and aquatic life. Unfortunately, 
there is no baseline data on the flora and fauna to provide for better 
conservation. Due to the MMCA's assignment to the Natural History Division, 
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the archaeology of the area was largely ignored. The NMMAG managed the site 
with the officer based in Gaborone, and this has been the situation to date. The 
active involvement of the NMMAG after 2002 was due to the initiation by the 
Kalahari Conservation Society (KCS), a Non Governmental Organization (NGO) 
aimed at conserving wildlife and the environment, to help the community to 
engage in ecotourism at Manonnye Gorge. 
The NMMAG is not the only party interested in the vise of the site. The 
local community of Moremi has historical ties with the gorge, as demonstrated 
above. It has been a valuable source of water for them and their livestock and for 
other economic activities. The vicinity of the gorge is the grazing area for the 
cattle and a source of fuel wood (White 2001a, b). The gorge is not only 
important to the community of Moremi, but it is also important to neighboring 
villages, as it is a water point for their livestock. There is also plenty of Mimusops 
zeyheri and other wild fruits such as Greivia bicolor, Grewia flavescens, in the area 
(White 2001a, b). Traditional doctors collect medicinal plants in the environs of 
the gorge. And, as already discussed, the local community sees the gorge as the 
resting place of their ancestors. Other than these, the Manonnye Gorge has 
always been of interest to tourists because of aesthetic value. Formal recording of 
tourist visits began in 1992 and had 782 entries by 1999 (White 2001 a, b). 
The KCS approached the community in 1994 to point out that they could 
use the gorge for tourism without necessarily compromising its authenticity 
(White 2001a, b). The initiation of the project by KCS should be understood 
under the objective of rural poverty alleviation through village development by 
exploitation of natural resources. The initiation and coordination were not done 
by the NMMAG. The NMMAG only got invited to the official handover of the 
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management plan and did not object the management plan. This was because 
KCS initiative was in line with the NMMAG view of engaging local communities 
in heritage issues. The goal and objectives of the Natural History division as a 
managing division of the monument were well covered and resonated well with 
those of KCS in conserving the environment. The project commenced in 1999. 
The community was required to organize themselves in to a trust in order to be 
recognized as a legal entity so that they could embark on tourism activities at 
Manonnye Gorge. They eventually registered the Moremi-Manonnye 
Conservation Trust (MMCT) and demarcated the Moremi Manonnye 
Conservation Area (MMCA), which had Manonnye Gorge as the pinnacle of 
tourism endeavor. 
In their Notarial Deed of Trust (Moesi 1999), the community envisioned 
their landscape as composed of natural resources, Manonnye Gorge in particular, 
that could be commodified for tourism activities, with the hope of creating jobs 
for the community and ultimately alleviating poverty. The community also saw 
the need to preserve their culture and its history for themselves and others in 
Batswana. They realized that in order to sustain tourism, they should preserve 
their culture. This is because they knew that their traditional religion remained 
very important to their being and would not want it tampered with in any way. 
Richard White was contracted as a consultant to draw an integrated 
management plan for the Manonnye Gorge (White 2001a); a separate Tourism 
Development Plan was also completed (White 2001b). The Tourism Development 
Plan is almost a duplicate of the management plan. The management plan was 
drawn through a participatory management approach. KCS and the TAC 
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assisted the community during the processes. The meetings were held at the 
Kgotla and the decisions taken were taken to be a solid view of the community. 
Richard White, the consultant, found himself in a similar situation to that 
of Alec Campbell, a 1994 consultant for Tsodilo Hills. He had to balance the 
values of NMMAG in the Natural History division, the local community and the 
needs of tourists. More often than not, he offered his personal views objecting to 
some things that the community was proposing. The same was true of the 
community objecting to some of his views. (White 2001a) 
Though the Notorial Deed of Trust saw the landscape as natural, it 
underscored the importance of cultural preservation. The management plan 
recognized the monument as both a natural and a cultural site, stating clearly the 
taboos associated with the gorge, which included: prohibition of swimming, no 
noise and other disturbances, no drinking alcohol, no sex the night before going 
into the gorge, quietness must be observed during ceremonies of ancestors and 
that secrets must not be divulged to unauthorized people (White 2001a: 16). It 
recognizes Manonnye Gorge as a resting place of the Bapedi/ Bakgalajive/ Beng ba 
Lefatshe. It also recognizes the significance of it as it relates to people from 
elsewhere in Tswapong who come to the gorge for spiritual and religious 
reasons. 
The management plan also emphasized the need to conserve the flora and 
fauna in the conservation area, which is particularly restricted to the hills around 
Manonnye Gorge and the areas in its immediate vicinity. The fauna included 
Cape Vultures and Black Eagles, which are endangered species in Botswana, and 
numerous other species such as Ayres Hawk Eagle, Lanner Falcon, Bat Hawk 
and Black Storks, which is rare breeding species found in Southern Africa. 
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Animals include: Kudu, Klipspringer, Warthog, Duiker, Leopards, Monkeys, 
hares, Baboons, Jackal, Aardwolf and Hyena, which are also found within and 
beyond the conservation area. 
Though the plan was designed specifically for the management and 
conservation of the Manonnye Gorge as a tourism product, additional activities 
such as bird watching, trekking, backpacking, mountain hiking, reintroduction of 
wild animals such as giraffes, zebras, rhinoceros, range and scenery were also 
proposed as part of the diversification tourism package in the conservation area. 
The consultant advised against reintroduction of wild animals as unsuitable due 
to the ecology of the landscape and possible danger to human life. 
The burning issue remained that of exclusion of livestock from the 
conservation area (Fig 4). The community felt they wanted to fence off the 
conservation area or part of it, especially water points of Motlhodi and 
Manonnye so as to exclude livestock from them, though historically, both the 
Gorge and Motlhodi spring are water points for the livestock of Moremi 
community and neighboring villages. The consultant advised against the plan, 
pointing out that it may cause conflicts and suggested several alternatives. 
The community opted for fencing off the conservation area, excluding 
livestock from both Motlhodi spring and Manonnye Gorge, but with water 
provided outside the conservation area in troughs with costs covered by revenue 
generated from the project, something that White felt the community had 
unrealistic expectations about. White (2001: 33) noted dissenting voices from 
some community members about this proposal. The community also agreed that 
collection of wild fruits for both subsistence and commercial purposes, 
construction timber, medicinal plants and fuel wood should continue in the 
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conservation area as before as these are less likely to impact negatively on the 
environment (2001: 25). White cautioned that there is need to monitor these 
resources. 
Figure 4: Map showing the proposed fencing of conservation area and plan for 
water reticulation for livestock (White 2001a: 78) 
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The plan also suggested the establishment of a garden at the area near the 
mouth of the gorge, in order to take advantage of water and the high levels of 
manure from livestock (mostly cattle), which drink and usually rest in the area. 
The community agreed to other infrastructural developments, including a 
gatehouse, ablution block and a campsite in the conservation area. The 
traditional Tswapong roundavels houses were to be built as a long-term project 
that depended on the numbers of tourists and their needs. Tourists would use 
this for accommodation. The marketing of the gorge remained paramount, 
judging by the numbers (782) of tourists between 1992 and 1999. At the helm of 
the success of the project, the community was to obtain the lease for the 
conservation area from the Bangwato Landboard under the Trust name in order 
to be able to execute the plan. 
Though the plan mentions presence of archaeological resources like Late 
Stone Age tools, features such as tobacco gardens and the remains of a school, 
nothing regarding their significance or conservation is mentioned in the plan. 
The plan does not indicate other archaeological features in the conservation area 
that might be meaningful to the community or NMMAG. Rather, it focuses on 
the scenic, water and vegetation assets (White 2001: 37). Indeed, the focal point 
was the area as a natural monument, the Manonnye Gorge. The plan further sees 
these historic sites as of less value, since they may not attract many tourists 
(2001a: 47). The conservation status of these remained unknown to NMMAG. 
White (2001a) envisaged that the ecotourism project that the community 
was to embark on was an enormous task and needed a cautious approach that 
ensured that the project ran smoothly: the Trust should have a board and staff to 
man the administrative activities of the Trust; the lease of the area should be 
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acquired if the proposed developments were to take off; the gorge should be 
vigorously marketed; and the environment of the conservation area and the socio 
economic status of the community should be monitored in order to be able to 
evaluate the impacts of ecotourism in the landscape. 
White cautioned that 
In particular, those charged with managing this enterprise must ensure 
that they listen carefully to the hopes, aspirations, cares and fears of their 
fellow community members and respond appropriately. Failure to do so 
could damage the livelihoods of some community members and as a 
result, lead to divisions and disputes within the village. This would be an 
unfortunate outcome to a brave initiative (2001a: 51). 
White (2001a) further called for a midterm revision of the plan by the end of 2003 
to consider progress, identify problems and propose solutions; at the end of five 
years, the management plan should be revised. 
The management plan took almost two years to be completed (from May 
1999 to May 2001) and the consultant had an intensive liaison with the 
community and the reference group. The project eventually started running 
towards the end of 2001. The Board was elected to run the tourism activities on 
behalf of the community. This was the beginning of a very complex management 
of the site. The head of the Komana sect, Mokhure Lengonapelo and his wife, 
differed sharply in their views from the rest of the community. They saw 
ecotourism as commodification of their culture, as opening the sacred landscape 
to the foreign world, and that they will eventually lose their culture. The 
community differed sharply in opinion and saw him as someone who does not 
want progress and development in the village. To them, ecotourism was a way 
out of poverty. This was the beginning of contestation in the village. 
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While the contestation raged on, the NMMAG kept with the 
developments in the landscape. The management plan needed to be 
implemented, as tourism was inevitable at Manonnye Gorge. The NMMAG saw 
this as the right thing to do but at the same time, was aware that there were 
dissenting voices. The NMMAG developed a brochure and erected an 
information board on site as part of the marketing strategy of the Manonnye 
Gorge. The Department of Tourism also erected a large billboard showing the 
gorge on the Francistown -Gaborone Al road just before the junction to Moremi 
village. The NMMAG tried to balance its values to the site with that of the 
community, but at the same time highlight the aesthetic value of the gorge for 
tourists. 
In both pictures an words, the brochure captured for tourists the aesthetic 
value of the cliffs and vultures in the gorge, access and location of the Manonnye 
Gorge, the relation between the community to the gorge and management 
thereof, the cultural beliefs with emphasis on Bapedi/ Bakgalajive/ Beng ba Lefatshe 
and taboos associated with the gorge. The natural heritage captured mainly 
plants and animals. The brochure also indicated that there were graves of Kgosi 
Mapulane and successive sons, an original village, a school and the legendary 
Tshekedi's road present. The NMMAG ended the brochure with 'Rules and 
Regulations/ emphasizing that the taboos and beliefs associated with the gorge 
should be obeyed and that swimming is highly prohibited. Other rules were 
geared towards environmental conservation such as using official routes, 
parking and camping in designated areas. The brochure also pointed out that 
tourists should not pick rock samples, crabs, plants or fetch spring water. Also 
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prohibited was removal of artifacts from the gorge. Similar information was 
provided on the information board. 
Only the gatehouse and ablution block have been built in the conservation 
area. The Micro Projects under the Ministry of Finance and Development 
Planning financed these developments. Campsites have also been cleared in the 
conservation area. All the developments took place between 2003-2004 when 
NMMAG was not active in management of the site, owing to administrative 
issues. The conservation area is not fenced and the traditional way of herding 
and using the Gorge is still maintained by the community. Tourists continue to 
visit the Gorge and the contestation in the village continues. Two Boards of 
Trustees have been consecutively elected to run the project. The first board was 
elected in 2001 and held office until 2007, while the second board was elected 
2007. 
The management of the monument has been complex for both the 
NMMAG and the TAC, while KCS fell out with the first Board of Trustees under 
circumstances only known to the two parties. The complexity of managing the 
site was mainly due to the community's deep division on whether the gorge 
should be used for tourism or not. Though the community remains divided on 
this issue, the fundamental point is that ecotourism is inevitable at Manonnye 
Gorge due to government policies to try and diversify an economy largely 
dependent on diamonds. The question that remains is how the gorge can be 
sustainably managed, given the complexities that surround its management as a 
monument to the NMMAG and a cultural landscape from the community's point 
of view. 
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THE RESEARCH PROJECT 
The research described in this thesis was designed to address certain 
inadequacies of the management of Manonnye Gorge that stem from its 
conceptualization primarily as a Natural History monument: a waterfall with 
associated flora and fauna. As already pointed out, the archaeological resources 
of the area and their conservation status were unknown to the NMMAG, yet 
conservation of archaeological resources is part of its mandate. Thus, the 2008 
research gathered information on archaeological remains within the landscape. 
This represents an important shift in my perspective, as an officer of the 
NMMAG, on the Moremi Manonnye cultural landscape. 
Furthermore, the conflicts arising over the tourism project at Mannonye 
Gorge also suggested that the Moremi community's diverse values and 
viewpoints about the use of the gorge needed to be better understood. It was 
these conflicts that sparked my interest in reconceptualizing Manonnye Gorge as 
a true "cultural landscape" from the community's perspective. The possibility 
that community viewpoints were shifting over time made it desirable to conduct 
new interviews for comparison with those gathered in 2006. The aim was a more 
holistic approach that considered the gorge from the perspective of different 
groups of stakeholders who control and/or use the various sites within the 
landscape. The goal was aimed at better understanding the roots of the 
community conflict over the use of the Gorge for ecotourism so that relevant, 
sustainable management and conservation strategies can be devised and 
implemented by both the NMMAG and the local community. 
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Objectives 
With this is mind, several objectives for the 2008 research were developed: 
(1) Identify the natural and cultural features of significance to the community 
and determine how they are valued by various community members ; (2) 
Identify archaeological remains within the conservation area and determine how 
they are valued by various community members (3) Evaluate the impact of 
ecotourism on the landscape and the community (economic, social and cultural 
impacts). Survey and interview were the primary methods used to achieve these 
objectives. 
Methodology 
The research methods included ethnographic work and archaeological field 
survey to identify the cultural and natural landmarks in the Moremi landscape. 
Desk research was done using secondary sources—both published and 
unpublished sources—as well as the internet. The ethnographic work should be 
seen as cumulative, comprising both formal and informal interviews as well as 
participatory observation from 2002 when I started working with the 
community. Some highly sensitive information was revealed to me due to my 
long relationship with the community. The last ethnographic work was carried 
out for 22 days from 3rd July 2008 to 25th July 2008. It included recorded 
interviews, informal conversations, as well as personal observations. 
The interview followed an open-ended questionnaire, which was 
administered face-to-face and recorded. Interviewees/Informants were selected 
from each significant group in the community. As indicated previously, both the 
Kotnana group members and the Kgosi and his Dikgosana form strong institutions 
in the village. As such, four members of the Komana group including the head of 
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the group were interviewed. The Kgosi, two dikgosana, 5 village elders, three 
MMCT ex-board members and four board members were interviewed. Eleven 
more community members were interviewed. Men and women, young and the 
elderly were interviewed to give a representative interpretation and 
understanding of the landscape. 
As the community was answering the questionnaire, they defined and 
interpreted their own landscape, thus allowing me to comprehend and 
understand how they envision it. This provided valuable insights into how the 
cultural landscape is constituted and how the community relates to it on a daily 
basis for economic, political, spiritual and other social activities. This method 
helped integrate all the resources into a single entity and tie them to the Moremi 
community's spiritual heritage, thus allowing for the contextualization of 
management and conservation of the resources (both tangible and intangible) in 
the landscape. 
Another open-ended questionnaire was developed for the Moremi Ward 
community in Matolwane village, about 15 kilometers from Moremi village since 
it had a strong relationship with the Moremi village community. The 
questionnaire focused mainly on the relations of the two communities, 
particularly on the chieftaincy conflicts between the two villages and the Komana 
system. The interviews were restricted to Kgosana of Moremi ward, ward elders 
and Komana members, who are both active and non-active mainly due to old age 
and ill health. Eight men and one woman were interviewed and recorded. 
A focused group discussion was held with Moremi ward community in 
Matolwane, but in Moremi village this was not possible. From observations, the 
informants at Matolwane village were more open than those at Moremi village. 
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In my own view, the community at Moremi ward in Matolwane saw this as an 
opportunity to write their own history, which is mainly dominated by those at 
Moremi village. It was an opportunity to have their voice heard whereas in 
Moremi village, the community is characterized by mistrust emanating from the 
tourism development at the Moremi-Manonnye Conservation Area. 
A field survey to record all the natural and culturally significant 
landmarks within the Moremi landscape was also carried out with the help of 
two knowledgeable guides, Peter and William, and covered an area of 80 square 
kilometers (10 km X 8 km). The informants pointed these out during the 
interviews. Further interviews were carried out on-site with the two guides, 
particularly on the use of each resource. The recordings were done on both the 
record sheet and on a recording device. Photographs of features were also taken 
(see Appendix 2 for catalogue of recorded features). The two guides agreed on 
most of the points and were careful not to give any information they were not 
familiar with. Because the fieldwork was done simultaneously with ethnographic 
work in the village, the information was easy to verify. At Moremi ward in 
Matolwane, the Moremi ward Kgosana and his paternal uncle were very 
instrumental in recording the culturally significant sites in their ward. 
A 6 square kilometer (3 kmX 2km) preliminary archaeological survey of 
the former Moremi village in Manonnye area was carried out. This was aimed at 
identifying the archaeological features in the landscape, their state of 
conservation and how the community uses them. The survey concentrated 
between the Manonnye Gorge and Magwela Gorge at the bottom of the hills; the 
Lekhujwana area and the Lotsane River. We walked in a distance of about 10 
meters apart and more often than not, had to converge along the cattle tracks as 
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the Dichrostachys cinerea grew in thorn thicket. It was logical to walk at the 
bottom of the hills because the community occupied this area around war times. 
William, who is more knowledgeable with the landscape since he herds his cattle 
more often in the conservation area, indicated that he often sees more stone 
enclosures along the base of the hills. This gave more hope to finding the 
resources. Though we located more stone enclosures between the Manonnye and 
Magweele gorges, we did not record them. I then went back in January 2009 to 
record them, but only recorded a few, as we got lost and the vegetation had 
overgrown the enclosures. 
After the hill base, we then surveyed the flat terrain. We came across the 
house foundation along the Mapulane route. I had prior knowledge of these 
from Segadika (1998). William then remembered where he had seen similar 
structures while herding his cattle. We looked for more of these in the landscape 
and eventually went to the area William knew we were likely to find the house 
foundations. We then moved more towards the Lotsane River and observed few 
potsherds along the Motlhodi spring. Apart from the features, some artifacts 
were identified and recorded that could give a possible clue to the period of 
occupation of the site and to economic and social activities of the landscape. The 
artifacts were mostly left in situ. 
The research was limited by money and time. The community was not 
that open about their traditional belief system, but rather preferred to refer me to 
the head of Komana, who was not that open either on some issues. The lack of 
trust between community members and to a certain extent, the use of a recording 
device, also resulted in inadequate information being given about the landscape. 
Because of the nature of the results and discussion, pseudo names are used 
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except for the following: Kgosi Tshito Days, Mokhure Lengonapelo, Ikalafeng 
Senwedi, Ralebante Balogane, Pelonomi Balogane). The specific coordinates and 
pictures of sacred sites are not included in the Appendix 2. 
When defining what constitutes their landscape, the elderly informants 
showed some memory loss about how some sites were used in the past. The 
young people were not very knowledgeable about the historical information. The 
informants also reconstructed their own histories that justify their positions, 
hence critical assessment of information is needed before drawing conclusions. I 
am also aware that through the writing of this thesis, I am also reconstructing the 
landscape, though largely based on the communities' views. I also present my 
views and interpretations. 
SUMMARY AND CONCLUSIONS 
In this chapter, the natural settings of the landscape and how the community 
goes about their daily lives (political, religious and economic status) have been 
detailed to give an understanding of how the community engages their 
landscape. The history of the MMCA management planning process and its 
implementation, which were initiated as a strategy for poverty alleviation and 
conservation of the site under CBNRM and ecotourism, was given to show the 
set of problems that surround the management of the Manonnye Gorge in 
particular. It is therefore concluded that the difficulty in implementation of the 
project comes from the lack of a comprehensive understanding of the landscape 
values to both the NMMAG and the community. This then failed to take a 
holistic landscape approach that would ensure the safe guarding of these 
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stakeholders' values before planning for tourism in the area. The objectives and 
methodology provided would therefore help to show how the community 
envisions their larger landscape, including Manonnye Gorge; what 
archaeological resources are there; their state of conservation; and how the 
ecotourism project has impacted the community values to allow for better 
planning of the landscape as indicated in the next chapter. 
CHAPTER 5 
RESEARCH RESULTS AND DISCUSSION 
This chapter presents the results of archaeological survey and ethnographic 
research on the cultural and natural landmarks of significance to the Moremi 
community. It defines a series of values that the local community holds in 
relation to cultural landmarks; the discussion of the values is aimed at providing 
a comprehensive view of how the community envisions and engages their 
landscape. Many of the findings reported here can be described as 'contested 
landscapes,' and this notion will aid in presenting conflicting views of the 
cultural landscape. By focusing on conflict and contestation, important issues 
that surround the landscape emerge and management solutions can be proposed. 
VALUES OF THE LANDSCAPE 
Cultural And Natural Landmarks Of Significance To The Community 
Stakeholders hold values about cultural landscapes depending on how they 
envision and engage with them (Caftanzoglou 2001; MacLean and Myers 2005; 
De la Torre et al 2005; Mason et al 2005; Ndoro 2005; Bender 1998; Ceesay and 
Ceesay 2005; Sanogo 2005; Githitho 2005; Kankpeyeng 2005; Dichaba et al 2005, 
Dichaba 2007). Based on the ethnographic survey and field work on the cultural 
and natural landmarks around Moremi (Fig 5), it was determined that the local 
community ascribes a series of values to them. These include spiritual, economic, 
aesthetic, historical, education and research, social-political, and scientific values 
(Table 1). Some landmarks have multiple values. These landmark values are 
important in showing how the community engages and reconstructs their 
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landscape. The data in this chapter come from interviews and informal 
discussions with community members during fieldwork in 2006 and 2008, unless 
otherwise noted. 
Site name 
Bopedi 
(Gammalebogo / Ganaana / Blouberg 
Maboong 
Matolwane 
Manonnye gorge 
Seroolo gorge 
Dondwane well 
Moabi's well 
Moabinyana's well 
Erurwe well 
Khurumela! 
Motlhodi spring 
Letlhakeng area 
Lotsane river 
Tobacco gardens 
School site 
Morey's store 
Morey's residential place 
Mapulane l's grave 
Senwedi's grave 
Maifala's grave 
Leso'grave 
Communal grave yard 
Motlopi wa dikomana 
Storage house for meropa/dikomana 
Kgotla (Moremi village) 
Kgotla (Moremi ward in 
Matolwane) 
Kgosi Leso's field 
Kgosi Days's field 
House foundations 
Abandoned homes in the 
archaeological landscape 
Tshekedi's road/Pata ya lori 
Tarred road in the village 
Mokhure Lengonapelo's home 
Magwela gorge 
The whole landscape 
Value(s) Attached 
Historical, Spiritual 
Historical 
Historical 
Spiritual, Economic, Aesthetic, 
Historic, Scientific, Educational 
Spiritual 
Economic, Historical 
Economic, Historical 
Economic, Historical 
Economic, spiritual 
Economic, Spiritual, Historic 
Spiritual, Economic 
Historical 
Economic, Historical, Spiritual 
Economic, Historical 
Historical 
Historical 
Historical 
Spiritual, Historic 
Spiritual, Historic 
Historical 
Historical 
Spiritual 
Spiritual 
Spiritual 
Social, Political, Spiritual 
Social, Political, Spiritual 
Historical, Spiritual 
Historical, Spiritual 
Historical, Spiritual 
Historical, Spiritual 
Historical, Spiritual 
Historical, Spiritual 
Spiritual 
Spiritual 
Spiritual 
Table 1: Landmarks within the landscape and values attached to them 
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Archaeological Value 
Many archaeological resources were located during the archaeological survey of 
the Manonnye area, including stone enclosures, house foundations, stone tools, 
iron slag and ore, tobacco gardens and pottery scatters. Some stone enclosures 
were recorded between the Manonnye and Magwela gorges, clustered at the foot 
of the hills. These enclosures measured about 20-50 cm high and were made of 
large boulders that are distinguishable from that of house foundations. House 
foundations were generally recorded along the south and north of Lekhujwane 
areas. The foundations range from circular to semicircular structures. One of the 
circular house foundations has a rectangular courtyard adjacent to it. Pottery 
scatters were noted in the area between the Hills and the Lekhujwana area. No 
potsherds were observed in swampy areas. Stone artifacts—such as cleavers, 
scrapers, and a knifes—were observed and recorded on the main route to 
Manonnye Gorge . Tobacco gardens were found downstream from Manonnye 
Gorge. The gardens are demarcated with stones and mostly assume rectangular 
shapes. Iron ore with slag and potsherds were observed to the east of Manonnye 
Gorge. 
All these archaeological features are threatened by both anthropogenic 
and natural factors. This includes livestock activities and the removal of stones 
from historic features. Cattle tracks were observed crossing some of these 
features and cattle often rest on tobacco gardens after drinking from streams. 
Erosion also accounts for the movement of materials from their primary context. 
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Figure 5. Map showing the distribution of archaeological, natural and 
ethnographic features and sites of importance to Moremi community. This does 
not include historical sites settled except for the one in the conservation area. 
Sacred sites are not shown in the map. 
Spiritual Value 
The residents of Moremi believe that the landscape is not a static thing, but 
rather one that breathes with life (Kiyaga-Mulindwa 1980a, b; Werbner 1989, 
2004; White 2001a, b; Dichaba 2006a, b). In this section, I will discuss a number 
of ways that the landscape and landscape features figure prominently in 
residents' understandings of their spiritual life. These include landscape features 
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thought to be inhabited by Bapedi/Bakgalajwe/Beng ba Lefatshe, locations where the 
community once tread, and the important ways that landscape features figure 
prominently in ritual acts. 
Perhaps most significantly, the community believes in the 
Bapedi/Bakgalajwe/Beng ba Lefatshe, who are regarded as omnipresent. The 
Bapedi/Bakgalajwe/Beng ba Lefatshe are a powerful force in the daily spiritual and 
social lives of the community, which means that spiritual values are attached to 
various natural and cultural features in the landscape. As noted ealier, the 
community believes that Manonnye Gorge is a resting place for the 
Bapedi/Bakgalajiue/Beng ba Lefatshe. Residents discussed that they believe ancestors 
drink water from the gorge on their way to and from the village. According to 
one resident, the dikomana/meropa were once hidden in the gorge before the 
village relocated to present Moremi and that there are several taboos attached to 
the gorge. Apart from the taboos discussed by White (2001a, b), the community 
believes that a number of activities are prohibited in the gorge (Dichaba 2006b as 
well as interviews for this project): 
• people are not supposed to travel far into the gorge 
• some trees such Adonsonia digitata, Sterculia rogersii, whose barks are used 
to trap animals, are not to be cut (bark from trees out side the gorge is 
considered fine) 
• Cyperus esculentus, which is widespread in the gorge, should not be 
harvested for basket weaving 
• firewood collection within the gorge and its vicinity is prohibited 
• the gorge is be visited in the morning, not late afternoons 
• whistling in the gorge is prohibited 
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• use of modern cups for collecting water in the gorge is not allowed, (only 
a traditional gourd can be used) 
• insults and bad language are not allowed in the gorge 
• women in their monthly periods are not allowed to visit the gorge 
• making fire is not allowed in the gorge and its immediate environs 
• cigarette smoking is prohibited in the gorge (but snuff is allowed) 
• people should not drink and / or wash their faces in the gorge pools 
• nothing is killed or thrown at in the gorge 
• dogs are not allowed in the gorge 
• no light colored clothes are allowed when visiting the gorge. 
The community has also attached beliefs to some features associated with 
historical events. One such place is a very large rock that has sealed the first pool 
in the gorge. In interviews with community members, I was told that the rock 
fell a night before the first president of Botswana, his Excellency Sir Seretse 
Khama, passed away. To the community it was a sign that a very important 
person would die, and indeed the following morning it was reported that his 
Excellency had passed away. One community member, Peter, told me that the 
community (through the Trust) has renamed the pool 'Sir Seretse Khama Alarm 
Stone.' After the large stone sealed the first pool, Peter said that the community 
now refers to the second pool as the first. Behind the second pool, Peter showed 
me an engraving like a sandal. He first showed me the 'sandal like print' in 2005 
after I had already visited the gorge with him many times. He told me that I was 
not supposed to know everything in their landscape. The community refers to 
the sandal as 'Setlhako sa ga Mapulane (Mapulane's shoe print). They believe Kgosi 
Mapulane 1 traversed the landscape when the rocks were still soft, looking for 
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food and water for his people. 
As noted by White (2001a, b), the gorge is a spiritual haven for people 
from all over the country. In an informal interview with Mary in 2006, she noted: 
You people do not know. We see all things in this world. People come 
from distant parts of this country, having been directed by their ancestors 
to come and collect water from the gorge. We cannot refuse their 
ancestors; we let them collect the water (pers. comm). 
According to community residents, Manonnye Gorge is not the only gorge 
associated with spirituality. Other gorges, such as Seroolo and Magwela, are also 
associated with the Bapedi/Bakgalajwe/Beng ba Lefatshe. The community is not 
very open about the Seroolo and Magwela gorges, and they remain more sacred 
than the Manonnye Gorge and are restricted to Komana members only. In an 
informal interview with Imon (2002), he confessed that only Komana members 
could access the gorges without divulging details of how the gorges were used. 
The sacredness of Seroolo Gorge was further confirmed during my fieldwork in 
2008, when Peter and William insisted that we stay out of Seroolo Gorge 
completely. 
Other than the gorges, residents indicated that there are various natural 
and cultural landmarks that the community associates with 
Bapedi/Bakgalajwe/Beng ba Lefatshe, and that there are taboos associated with such 
sites. For example, we traveled to Khurumela site, about 5 hours away from the 
village, on top of the Hills. It is a hole cut in the rocks, and has stones covering it. 
The hole has water in it and one has to always cover the hole with the stones 
after drinking from it. They believe if one leaves without covering it, a voice will 
command you to do so saying 'khurumela!'{cover it up!), hence the name 
Khurumela. Lesotlho (1983) referred to this site, though he never visited it: 
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Finally, one old man told me that at the top of the Tswapong Hills near 
Maunatlala there is a water pot. This is, I think, a pothole in the rocks, but 
it is no normal pothole for it is always full of water and it has a lid. If 
anyone is in the Hills and is thirsty, he is allowed to drink from the pot, 
but he must not forget to put back the lid. If a person does forget to return 
the lid, then he will hear a voice ordering him to do so (Lesotlho 1983: 8). 
As Peter, William and I were going to Khurumela, Dondwane, Tshekedi 
road, Moabi and Moabinyana springs to record them, I was surprised to see piles 
of stones and branches on the rock and trees along the Moremi Motemane route. 
Peter and William referred to those as Malatlhelwa/Matoto/Matotse. They also 
indicated that there are others along the Moremi -Malaka route, which we also 
recorded. Along the Moremi-GooTau route, we did not observe any. 
Community residents explained that when people pass through these sites, they 
either place a stone or a branch on these, in that way asking the 
Bapedi/Bakgalajwe/Beng ba Lefatshe to protect them on their journey. These are 
mainly people walking from one village to another, those looking for cattle, 
medicinal plants and wild fruits. These people spit on the stones and branches 
and recite the following words (before throwing them on the existing pile of 
stones): ntho ntho matotol12 
One of the most important spiritual acts in the community is Mophaso iva 
Sedimol Mophaso o Motona (Kiyaga-Mulindwa 1980a, b; Werbner 1989, 2004; 
Dichaba 2006b). This kind of Mophaso is done for people with various kinds of 
aliments, who are often directed by traditional doctores to go to Moremi village 
for the ritual. According to residents, Mophaso wa Sedimol Mophaso o Motona, is 
also held when the Kgosi announces letsema, the announcement that a ploughing 
A way of spitting out bad luck and making a wish for good luck 
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season has begun, normally each year in September. 
Werbner (2004) observed that Mophaso wa Sedimo/ Mophaso o Motona is 
usually done in winter when people have finished harvesting crops and have 
moved back from farm lands to their villages. This ritual is usually performed on 
Saturdays (Werbner 2004, Field notes 2006, 2008). During the ritual, an ailing 
individual or one with 'problems' is asked to bring a black goat and sorghum for 
the preparation of traditional beer. These are brought to the head of Komana's 
home, Mokhure Lengonapelo. His wife prepares the traditional beer and may be 
helped by other elderly women or girls, as long as the girls are not menstruating; 
elderly women are thus most suitable for the job. 
Before the traditional beer can fully ferment, a gourd full of bojahoa jiva 
magwane (unfermented beer) is put aside to be offered to the ancestors on 
Saturday night. According to Mokhure Lengonapelo, it is imperative that this 
kind of beer be set aside for the Bapedi/Bakgalajwe/Beng ba Lefatshe, as 
unfermented beer is not tasty and thus people would not be tempted to taste the 
beer making it impure for the ancestors, who should be the first to taste the beer. 
On the night of the Mophaso wa Sedimo I Mophaso o Motona, the person who 
undergoes the ritual together with relatives and well wishers from the village 
gather at Mokhure Lengonapelo's home. They sing church and other songs 
throughout the night, drinking the beer. At around midnight, the congregation 
moves to the village Kgotla area. The congregation stays behind the Kgotla, while 
the members of Komana go to the Kgotla and drum dikomana/meropa until before 
sunrise. The informants and the members of Komana interviewed were not clear 
on why the Komana members are the only ones allowed in the Kgotla, while the 
rest of the congregation remains behind. I suggest this is the way the secrecy of 
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Komana is kept and preserved by Komana members (this description is based 
informant interviews in 2006 and 2008, personal observation as well as Werbner 
2004). 
The ancestors are given the gourd full of unfermented beer and some 
offals (liver, kidneys, heart, telele, lebete (Kiyaga-Mulindwa 1980a, b). It is during 
the ritual that the Bapedi/Bakgalajwe/Beng ba Lefatshe are called from Bopedi, the 
community's first historical home. The community residents believe that on the 
way from Bopedi, the Bapedi/Bakgalajwe/Beng ba Lefatshe go through various 
places, including Manonnye Gorge, Erurwe as well as other places. 
You never know where these people [Bapedi/Bakgalajive/Beng ba lefatshe] 
come from. They come from everywhere; some from Blouberg, Erurwe, 
Manonnye, Mmalegong, they are everywhere! (pers. comm with 
Innocent). 
It is during this process that the Bapedi/Bakgalajwe/Beng ba Lefatshe tell the 
individual what to do, or where to go, to get healed. They may be directed to a 
traditional doctor. Before sunrise, the whole congregation goes back to Mokhure 
Lengonapelo's home and, just a few meters from his yard, the individual is made 
to kneel, facing east, [Bopedi] while relatives spit beer over them and well-
wishers ask the ancestors to heal them and /o r bring luck. Daniel and Innocent 
indicated that an individual is then given a sepheko (charm), which is placed 
around the neck. The congregation is then allowed back into Mokhure 
Lengonapelo's compound and are given meat and drink the rest of the beer. 
According to Daniel and Nonofho, the sepheko is supposed to fall off on its own, 
no matter how long it takes, and it should be thrown away at a setaletale (an area 
where a family disposes of ash from the fireplace). There are several taboos 
associated with this ritual, including: 
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• no food is supposed to be carried away from Mokhure 
Lengonapelo's compound 
• women in their menstrual periods are not supposed to attend the 
ritual 
• light colored clothes are not allowed at the Kgotla area during the 
ritual 
• the village should remain quiet when the ritual procession moves 
to the Kgotla area at midnight 
• all lights and fires should be off in the village 
• people are not supposed to engage in any sexual activity 
The procedures for letsema are similar to those just described, but with 
some differences in roles and responsibilities. A black goat or cow usually comes 
from the Kgosi and sorghum from villages around the Tswapong Hills. Those 
who can afford to offer some goats do so, as this is an important occasion, with 
many people attending. On Saturday morning before the night vigil in the Kgotla, 
young girls who have not reached puberty are taken to the Kgosi's field before 
sunrise for a ritual called sefofu. The term 'sefofu' comes from the act of closing the 
eyes by young girls when ploughing. The Kgosi''s wife or an elderly woman who 
may be summoned by the Kgosi's wife, accompanies the young girls who use 
hoes to plough, while the elderly woman teaches them songs and guides them. 
In the afternoon, the girls are taken back to the village, where the 
community waits for them at the Kgotla. The young girls are received at the 
Kgotla and thanked by the Kgosi before going off to prepare for the night vigil to 
be held at the Kgotla, where ancestors are called and peo (seeds) blessed. During 
the night vigil, ancestors will tell them whether there will be enough rains and 
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whether there will be pests. The peo would then be shared among all the villages, 
and representatives will be given some for their respective dikgosi. The dikgosi 
will then give a small portion to all community members in their respective 
villages to mix with the rest of their peo. In this way, they believe the ancestors 
have blessed the peo and can now plant as soon as the rains start. When the rains 
fail to come, the members of Komana pray at the graves of Kgosi Mapulane 1 and 
that of Kgosi Senwedi. Before the relocation of the village from Manonnye area to 
the current village, the members of Komana used a ritual area called Motlopi wa 
dikomana when the rains failed. We actually recorded another Motlopi wa 
dikomana identified by two different informants, but Komana members 
interviewed have denied knowledge of it. 
Other than Mophaso wa Sedimo/Mophaso o Motona just described, I also 
learned in 2008 that the community has two other Mephaso13; Mophaso wa Serokana 
and Mophaso wa Lebugo. Although I decided to concentrate my research and 
recording more on Mophaso wa Sedimo I Mophaso o Motona, I also decided to record 
these two rituals because they are relevant to my main interest in intangible 
heritage and the preservation of sites and the landscape as a whole. These two 
rituals are conducted at family homes and neither involve Komana members nor 
the use of dikomana/meropa. Those Komana members that happen to attend these 
mephaso do so in their own individual capacities and not as Komana members. 
The Badimo (ancestors) called are family ones, and not the necessarily the 
Bapedi/Bakgalajwe/Beng ha Lefatshe. 
I also learned that historical house foundations remain crucial to the 
13
 Plural of Mophaso 
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spirituality of the community. Community members collect soil from their 
ancestral matlotla (abandoned homes) in former villages; some of these locations 
have no aboveground evidence of a structure. These abandoned homes, along 
with community communal graveyards, are associated with the family Badimo. 
Community members use soil taken from these sites for Mophaso zua Serokana. In 
this kind of Mophaso, a small amount of soil from these sites is mixed with other 
materials to construct a serokana ( a circular structure constructed at the back of 
the house or on one of the eastern corners of the yard), an act believed to bring 
ancestors into the family's home. Cyperus esculentus and the hand axe are 
inserted on the eastern side of the serokana. 
The procedures and requirements follow ones similar to Mophaso zua 
Sedimo I Mophaso o Motona. There is a night vigil and the Badimo are given offals 
and a gourd full of unfermented beer, all placed on the serokana. Just before 
sunrise, when it is believed the Badimo (including Bapedi / Bakgalajwe/Beng ba 
Lefatshe) are 'leaving' the village to go back to Bopedi (and other places) to rest, 
the person who is being prayed for is made to kneel facing east before the 
serokana. The family members and well-wishers spit beer on him/her, asking the 
ancestors to release the kgaba14 on the individual. The Badimo then take with 
them all the illness or bad luck as they leave the village. 
As for Mophaso zoa lebugo , this ritual is usually done in the evening, 
whereby a cup of water is taken from a fresh bucket of water. A small amount of 
ash is then added to the water in the cup. The ash is collected from setaletale 
(place where ash from the fireplace is disposed) and the ritual is done at the 
Bad luck inflicted on an individual by a close family relative or family Badimo. It is 
not witchcraft 
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family setaletale. This ritual is completed by immediate family members, and 
does not require more distant relatives or well wishers. There is no food 
prepared or offered to Badimo. 
According to informants from Moremi village and the Moremi ward 
community in Matolwane, they all share the same belief system of Komana. As is 
the custom, however, the Mophaso wa Sedimo/Mophaso o Motona is only performed 
at Moremi village under the leadership of Mokhure Lengonapelo. However, in 
the late 1990's conflicts and disagreements arose between the communities of 
Moremi village and Moremi ward in Matolwane village that resulted in both 
communities conducting their own Mophaso wa Sedimo / Mophaso o Motona for the 
letsema ritual only. This came after the late Kgosi Days Lengonapelo ordered the 
sefofu ritual to stop being conducted at Kgosi Leso's field in Matolwane and to be 
relocated to his own field in Moremi village lands. Kgosi Leso's field was used for 
the ritual of sefofu by young girls during the letsema ritual before proceeding for a 
night vigil at Moremi village. This has resulted in the Moremi ward community 
in Matolwane conducting the entire letsema ritual using Kgosi Leso's field and 
their own ward Kgotla. The Kgotla for Moremi ward in Matolwane was used for 
Mophaso wa Sedimo I Mophaso o Motona after only when Kgosi Leso relocated and 
established Moremi ward in Matolwane. The dikomana/meropa were kept and 
hidden in a Boscia albitrunca in the Kgotla. The ritual was transferred to Moremi 
village after Kgosi Leso went back to Moremi village and only the sefofu was 
performed at his field in Matolwane. 
Both communities believe that the taboos associated with their landscape 
should be obeyed and that the Bapedi/Bakgalajiue/Beng ba Lefatshe remain a 
powerful force governing the Tswapong landscape. They believe that the 
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Bapedi/Bakgalajiue/Beng ba Lefatshe can punish and harm those who disobey. 
Many cited the case of Tshekedi Khama, a past regent of the Bangwato, as an 
example of the ancestors wrath. Tshekedi Khama built a road linking Moeng 
College (the first secondary school in the country) to Palapye, using regimental 
labor. Though community members provide a variety of narratives, they agree 
that Tshekedi's car got stuck opposite Manonnye Gorge. According to Thabo 
and Sego, Tshekedi then came to Kgosi Leso to ask him to go and pray and plead 
with the Bapedi/Bakgalajwe/Beng ba Lefatshe to release his car. Kgosi Leso went 
with him to the scene and prayed. The car then moved and Tshekedi swore 
never to use the road and abandoned its use. Lesotlho (1980) notes that the road 
was indeed abandoned. Similarly, the community also pointed out that the ten 
kilometer tarred road linking Moremi village to Matolwane road as being cursed 
by the ancestors. The road was tarred in 2001, but had to be reconstructed in 
2008 as it had dilapidated beyond repair. They believe that is was due to the 
ancestors not being asked to allow for permission for its construction. 
The communities of both Moremi village and Moremi ward in Matolwane 
recite a poem to emphasize the power of their ancestors and how they control the 
Tswapong area. 
Lentswe Loo Siko, loo Dithonamo 
La gadagadang makgabana 
Matlhare a naa mokgwasa 
Ke lentswe la chebono athama, 
Yo o boi a chabe, ya bogale a jene chete che mo kopeje 
Lentswe loo Siko 
Ga le lelediwe molodi bosigo 
Ga o che leja molodi bosigo 
O too ditnela 
Wa ya le makodikope a maje 
(Translation) 
The hills belong to Siko and Dithonama 
Where stones are stumbled 
Leaves remain silent 
The coward should never dare 
While those who are brave can challenge it 
The Hills belong to Siko 
Where whistling is not allowed 
If you whistle at night, You will get lost 
In the countless valleys in the Hills 
This metaphorical poem emphasizes that it is dangerous to whistle in the hills 
and go against the Bapedi/Bakgalajwe/Beng ba lefatshe; if one does, they will get lost 
within the valleys. It also challenges those who despise the 
Bapedi/Bakgalajwe/Beng ba lefatshe to try and go against the taboos associated with 
the landscape; such people with ultimately be punished by the 
Bapedi/Bakgalajwe/Beng ba Lefatshe. 
Other cultural landmarks (associated with Komana) have emerged as a 
result of the inception of ecotourism at MMCA. Ecotourism has caused many 
disagreements within the Moremi village community, and one result, in 2004, 
was that the community stripped the Komana leader, Mokhure Lengonapelo, of 
his rights and position as the leader of Komana, giving the position to Ralebante 
Balogane. The community felt Mokhure Lengonapelo was not cooperative in 
helping them with rituals for ecotourism as the leader of Komana. Ralebante 
Balogane, however, fell quickly out of favor with the community, and they 
reinstated Mokhure Lengonapelo once again. This, I suggest, made Ralebate 
Balogane's home an important cultural landmark in the history of the village as 
the ritual was never moved from Mokhure Lengonapelo after being transferred 
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to him. 
Economic Value 
Although Manonnye Gorge is a spiritual haven for the local community in 
Moremi and the country at large, it has, as previously discussed, become a 
tourist destination and source of income (White 2001a, b; Dichaba 2006a, b). 
There are no formal records to show the number of tourists that have come to the 
gorge since the beginning of the project in 2001, but records available from May 
2007 to June 2008 indicate that 512 tourists including 138 school children visited 
the gorge. Tourists pay entrance fees and vehicles are also charged as a way of 
discouraging them from entering the conservation area. The management of the 
tourism enterprise also makes money from campsite fees for those who stay over 
night. With the money, they have managed to fence off the Kgotla area and 
create temporary jobs for community members since the inception of the project. 
These jobs involved the construction of the ablution block and gatehouse and 
clearing routes to Manonnye Gorge and Mapulane l 's grave. The route to 
Manonnye Gorge is cleared yearly. 
As White (2001a, b) noted, the site is also a water point for livestock and 
wild animals. Historically, its waters were used domestically when the 
community was still settled around the Manonnye area. Today, the mouth of the 
gorge is blocked off with wooden logs to bar livestock from moving far into the 
gorge. The gorge is complemented by Motlhodi spring, which is also a water 
point for the livestock and wild animals. I observed about 13 mekhuda (wells) 
during fieldwork at Motlhodi spring. Community residents think that the waters 
of Manonnye Gorge and Motlhodi springs are connected, believing that the 
water from Manonnye Gorge seeps underground before emerging at Motlhodi 
spring. One line of evidence they cite is that when water levels go down at 
Manonnye Gorge, the same thing occurs at Motlhodi spring. 
We also visited several wells at the top of the hills. These include 
Moabinyana, Moabi and Erurwe. Moabi and Moabinyana springs are named 
after two brothers who were said to have had cattleposts on the hills and used 
them as a water points for their livestock. The wells are water points for wild and 
domestic animals and for the people of Moremi and other villages in the 
Tswapong area. We observed little water in the Moabi and Moabinyana wells, 
while Dondwana was dry and is highly threatened by erosion. The Erurwe 
mostly have water throughout the year. No taboos are associated with the wells, 
except that Erurwe remains a resting place and a route taken by ancestors when 
called by members of Komana. 
The landscape has some wild fruits including Mimusops zeyheri, Grewia 
bicolor, and Ficus sycamorun, with some selling the Mimusops zeyheri at Palapye 
when in season (White 2001a, b). Mophane worm is a very important food source 
and source of income when in season. Traditional doctors and herbalists in 
Moremi village also collect some medicinal plants in the hills and the immediate 
environment. Community residents, however, complained about some people 
who did not harvest the plants in a more sustainable way. 
Education and Research Value 
The landscape, in particular Manonnye Gorge, has become a very important 
educational heritage site in the country. During school vacations, many school 
groups from all over the country visit the site. The students normally have 
organized tours and come from different parts of the country to learn about 
natural resources and their conservation. The trips also serve as an exposure to 
students who might not have the same resources in their home areas. Moremi 
landscape has also attracted a number of researchers, who have focused on the 
regional landscape. Richard Werbner (1989, 2004) has documented the Mophaso 
iva Sedimoy'Mophaso o Motona from 1978 to the present. Matlhodi Segokgo has 
also conducted research on heritage management in the landscape. 
Historical Value 
The community sees the former village as important to them because of its 
history. In the former village are gorges, the school site, house foundations, 
tobacco gardens, stone enclosures, and other unidentifiable archaeological 
features. For the school, only the foundation remains, part of which has been 
destroyed by the main road that leads to Manonnye Gorge. The school served 
students from Moremi, Malaka and Motemane villages; it was relocated to 
Malaka village in the 1940's because more students were from Malaka than 
Moremi village (White 2001a). Other historical features include tobacco gardens, 
demarcated with the stones. These stones are disturbed by both livestock and 
the community, who have cleared some of them to create a Days' campsite for 
tourism development. It is likely that other gardens were destroyed when the 
road to the gorge was constructed, evidenced by stone piles along the road. Part 
of a large stonewall, which may have been used to redirect water to the gardens, 
was disturbed to allow for vehicles to the gorge. 
Other historical features are found in the current village. Community 
members suggest that one of the main reasons they moved to the current village 
is because of the Morey Store, which was owned by a man called Andrew. The 
community also points to Andrew's residential place as historic; both were sold 
to late Bodilenyane, and the properties are owned by his children. 
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Aesthetic Value 
The aesthetic value of the landscape can be found in the location of the village, 
the Tswapong Hills, the waterfalls, pools, and dense local vegetation at the 
gorge. The rugged cliffs that cut through the gorge make Manonnye one of the 
most spectacular gorges in the country (White 2001a, b; Dichaba 2006b). 
Botswana Television (BTV) often uses clips of the third pool in the gorge and 
some images of village life in Moremi in advertising tourist destinations in 
Botswana, and community members are aware of the way the aesthetic value of 
their area is used in national advertising. 
Scientific Value 
The name 'Manonnye' comes from 'manong' (vultures) and these Cape Vultures 
(Gyps coprotheres) are recognized as an important animal to the community. They 
believe that vultures have always lived in the gorge and are thus inextricably 
linked to it. Cape Vultures are also found at Otse, in the southern part of 
Botswana, about 35 km from Gaborone (Dichaba 2006b), and their habitat has 
been declared a game reserve by the Department of Wildlife and National Parks, 
as they are considered endangered species (White 2001a). 
Sociopolitical Value 
The dikgotla for both communities remain political and social spaces for their 
administration, beyond their use for rituals. The Kgotla at Moremi village has 
continued to be used for Mophaso wa Sedimo/Mophaso o Motona except when Kgosi 
Leso was in Matolwane. At Moremi village, in the Kgotla area, there are offices 
for the Kgosi, police officers and the Moremi Manonnye Conservation Trust. 
There is also a building used for public meetings, while the proper Kgotla is 
situated further south in front of the building used for public meetings. 
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Of all these values, the religious and spiritual ones are clearly the most 
important in relationship to the landscape. Community members believe that the 
Bapedi/Bakgalajwe/Beng ba Lefatshe are omnipresent and that the whole landscape 
belongs to them and thus the entire landscape breathes with the power of the 
ancestors. When considering the landscape, the community believes that 
reverence for it should mirror on the Bapedi/Bakgalajwe/Beng ba Lefatshe. It is 
striking that even seemingly mundane features on the landscape—house 
foundations, unidentifiable archaeological features —are valued because they are 
connected to these ancestors, Bapedi/Bakgalajwe/Beng ba Lefatshe. To a large extent, 
the way the community engages, reconstructs, appropriates and contests the 
landscape (consciously or unconsciously) is based on their ideas of how it is 
enmeshed with spiritual and ancestral matters. The advent of ecotourism has 
complicated this situation, as community residents both recognize the financial 
benefits and also understand the challenges it places on keeping the landscape 
sacred. These changes have meant that a variety of stakeholders are now 
invested in various—and often conflicting—visions of the landscape. This has 
resulted in various contests over the meaning of the landscape, and therefore I 
discuss the regional landscape through its various contestations. 
A CONTESTED LANDSCAPE 
In this section, I discuss the various disagreements that have occurred between 
stakeholders connected to the Mannonye Gorge landscape. These include: the 
NMMAG and local community and tourists; the communities of Moremi village 
and Moremi ward in Matolwane village; the community of Moremi village itself, 
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due to negative impacts of ecotourism on their social life; and the community of 
Moremi village and tourists. I will draw upon the extensive discussion above to 
detail the complex way that the residents of Moremi village envision their 
landscape as a sacred and spiritual one, and how this has caused conflicts in the 
way they relate to the tourists, the NMMAG and parts of their community that 
have different views of the cultural landscape. 
The NMMAG And The Local Community /Tourists 
The conflict between the NMMAG, the local community and tourists is centered 
on the archaeological and historical resources, particularly those of the former 
village in the Manonnye area. Although some community members use the 
ancestral house foundations as a place to collect soils for rituals, the physical 
state of them is an issue for the NMMAG. As discussed above, these features are 
threatened by livestock, various human activities, vegetation growth and 
erosion. Livestock remains an uncontrolled threat to the archaeological 
resources, though the management plan states otherwise. White has indicated 
that "there is no technical imperative to unduly restrict livestock raising activities 
in the proposed Moremi Manonnye Conservation Area beyond the economic and 
ecological constraints that already limit it," and that the "existing uses of land are 
not having unacceptable adverse effects and could be permitted to continue" 
(White 2001a: 47, 29). White's (2001a) conclusions were largely based on the 
management of the gorge as a natural monument, to which NMMAG did not 
object as per Natural History Division objectives. 
In general, the community does not see their actions as destructive or 
problematic. In an informal interview in 2004, one community resident 
explained how a burial was unearthed during construction of the ablution (toilet) 
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block. She told me that the community did not know that they were destroying 
invaluable resources, since the main focus of development was on the gorge. 
They do not see dilapidation and destruction of the tobacco gardens as 
something new and objectionable, as one community member, James, told me: 
The gardens could be destroyed even in the past, their owners manned 
them... They maintained them as and when they were ready to plant and 
barricaded the fields...livestock was chased away...Even currently, if you 
do not care about your own field, the livestock is bound to destroy it! At 
the moment there are no conservation measures in place.... There is need 
for consultation and education in all that....(Interview, name withheld, 
2008). 
Though White (2001) emphasizes the non-importance of archaeological 
material in the conservation area, the archaeological material of the landscape 
remains important to the scientific community. It can help in understanding the 
chronology of the landscape in relation to other sites that have yielded 
prehistoric artifacts, such as sites like Old Palapye and Mokodu in the Tswapong 
landscape (Kiyaga-Mulindwa 1994,1995, Segadika 1998). This chronological 
understanding is important since some of the artifacts may have belonged to 
Early Iron Age societies (Denbowl979) that settled the eastern part of Botswana 
or the Batswapong, who were well known iron workers (Kiyaga-Mulindwa 
1980c). Pottery scatters located in the surveyed area may also shed light on local 
chronology. This could help in understanding how the landscape was used in 
the past, by whom and for what, despite the community's claim that they were 
the first to settle the landscape. These results could change the presentation and 
interpretation of the landscape, and thus may not settle well with the 
community, especially if research bears out the fact that there were previous 
settlers on the landscape. However, more information about past landscape use 
may not be understood as negative, and the community may incorporate this 
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information in the formation of new identities based on the archaeological 
material recovered in the landscape (Hodder 1998) 
White (2001: 47) pointed out that the historical and other cultural aspects 
of the community are of insignificant value to the tourism product of the area, 
arguing that only a "minority" of tourists would be interested to "learn about 
traditional lifestyle, culture and beliefs of the Moremi community." Although 
White (2001) assumed that tourists would not want to visit historic sites, some 
community members describe how tourists demanded to see the graves of Kgosi 
Mapulane 1 and some of his descendants [Senwedi's grave] as published in the 
brochure and the Information Board on site. Some community members (Komana 
members) were not pleased by these visits and asked the guides to show Board 
members a false grave when a trail to Mapulane l 's grave was created. In this 
situation, the NMMAG erred by advertising these sites without knowing their 
local value, which has proved to be too sacred and closely guarded by Komana 
members. 
The contestation is also between the NMMAG and the tourists. There is 
graffiti in the form of names and dates engraved on the trees in the gorge. Fire 
places at the mouth of the Gorge have also been observed. The informants blame 
the tourists for these. However, James also points a finger at other stakeholders 
especially those who collect water from the gorge for their spirituality. 
The Communities Of Moremi Village And Moremi Ward In Matolwane 
The communities of both Moremi village and Moremi ward in Matolwane regard 
themselves as one thing, related by history, kinship, traditional spiritual heritage, 
and totem. The conflicts between these two communities date back to when Days 
Lengonapelo became the Kgosi of Moremi village. There was discontent within 
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the two communities; there was some confusion as to how Kgosi Leso decided to 
give away the chieftaincy to Days Lengonapelo. Community members 
expressed this confusion: 
I do not know how he gave the chieftaincy away to Days. ...He did not 
call his sons... He never called his uncles and informed them about his 
decision... (Interview, name withheld, 2008). 
... Even Kaisara, Days' [Lengonapelo] brother, can't tell you how Leso 
gave Days the chieftaincy. We just assume that because Leso was destitute 
and highly dependant on Days, could be a factor that prompted him to 
give away the chieftaincy...(Interview, name withheld, 2008). 
According to informants, after Kgosi Days Lengonapelo passed away in 
2002, crisis over the chieftaincy erupted. Kgosi Leso's third born son, Makwese, 
claimed that he was the rightful heir and asked to be named the chief. Those at 
Moremi ward in Matolwane supported Makwese, together with some residents 
of Moremi village. Those in the Moremi village community thought that if he 
wanted to be their Kgosi, he would need to relocate to Moremi village (from 
Mogapi village), but Makwese died before he could relocate and ascend the 
throne. After Makwese, another set of claimants to the throne emerged, the 
children of Balogane, the second born son of Kgosi Leso. These grandchildren, 
Pelonomi Balogane and Ralebante Balogane, live in Moremi village and their 
claim was supported by the community of Moremi ward in Matolwane and 
some residents of Moremi village. Because these claimants lived in Moremi 
village, they did not have the same issue as Makwese, whose residency in a 
different village was seen as an impediment to claiming the throne. The majority 
in Moremi village residents, however, supported Tshito Days, the eldest son of 
Kgosi Days Lengonapelo. They felt a commitment to Kgosi Days because of the 
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developments that occurred under his reign, such as the primary school built in 
the village in 1982. 
This crisis went on for years. A series of meetings were held at the 
Moremi village Kgotla, and were presided over by Bangwato representatives 
from Serowe, under which the village administratively falls. Tshito Days was 
eventually installed in 2006. Balogane's children were seen as illegitimate 
because they were born out of wedlock, and therefore could not rule. At that 
time, Ralebante Balogane, who was then the head of Komana, appointed by the 
community after stripping Mokhure Langonapelo of his authority, fell out of 
favor with the community of Moremi village. They revoked his position as head 
of Komana and reinstated it to Mokhure Lengonapelo. The Board activities 
became dormant as the chieftaincy crisis was now the village priority to be 
resolved. The Board was as divided as the community, with two factions 
represented. 
Today, although Tshito Days is now the Kgosi, those in Moremi ward in 
Matolwane still see the chieftaincy of Moremi village as flawed and that it 
rightfully belongs to them. They view those at Moremi village as pulling away 
from them even though they have always regarded the two communities as a 
single entity. In the context of this issue, they seem to have lost some status and 
identity because the loss of the cheiftancy, which they believe truly belongs to 
them by virtue of being close relatives of Kgosi Leso. Surprisingly, they seem to 
have no problem with the bogosi of their ward, which is headed by Ikalefeng 
Senwedi, and is not headed by Mokenti Leso (Kgosi Leso's eldest son), though he 
is still alive. 
The tension between the two communities came to a head in the late 
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1990's, when Kgosi Days Lengonapelo ordered that the sefofu ritual now be held 
at his field and no longer at Kgosi Leso's field. Those at Matolwane argued that 
that this was against tradition. The ritual had been held at Kgosi Leso's field in 
Matolwane since the distant past, and many argued that the change by Kgosi 
Days Lengonapelo was improper, as he did not consult with others in making 
the shift. The problem is that both communities argued that the ritual should be 
carried out in the Kgosi's field, yet some agreed it should remain in the original 
Kgosi's field, while others suggest it should happen in the field of Kgosi Days 
Lengonapelo. Those at Moremi ward in Matolwane thus believed that Kgosi 
Leso's field was the appropriate location, while those at Moremi village thought 
it should happen at Kgosi Days' Lengonapelo's field. 
This action by Kgosi Days Lengonapelo has caused a rift in the greater 
Tswapong Hills area. Several villages have aligned themselves with either those 
at Moremi ward in Matolwane or Moremi village for the ritual of letsema. After 
the death of Kgosi Days Lengonapelo, the representatives of Moremi ward in 
Matolwane approached Kgosi Makgobelela of Matolwane to ask for 
reconciliation with those of Moremi village. However, many argued that they 
cannot change what Kgosi Days Lengonapelo had initiated and that the sefofu will 
continue to be held at his field. In these discussions, they were told that when 
Tshito Days takes over as Kgosi their request would be heard and decided upon. 
However, it is now almost 3 years since Tshito Days was installed as the Kgosi 
and those at Moremi ward in Matolwane are still waiting for the Moremi village 
representatives to provide an answer. 
Many in the Moremi ward community in Matolwane have threatened to 
take away the instruments of Komana (dikomana/meropa) from Moremi village and 
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return them back to where they feel they belong in Moremi ward in Matolwane. 
They suggest that the dikomana/meropa has been rightfully moved to Moremi 
ward in Matolwane when Kgosi Leso relocated there; as he was not only Kgosi 
but also head of Komana, they argue that the dikomana/meropa truly belonged to 
him and them, and thus they believe they will simply be taking back what 
belongs to them. 
Politics surrounding the Komana are not new to these communities. It is 
believed that the dikomana/meropa were once hidden when Phogole (who was the 
head of Komana before Mokhure Lengonapelo) had to undergo Mophaso wa 
Sedimo/Mophaso o Motona at Moremi village. Some community members allege 
that Phogole revolted, and carved his own dikomana/meropa to be used in Moremi 
ward in Matolwane. In order to resolve this conflict, the two communities went 
for mediation in Palapye/Serowe and the authorities there asked them to 
reconcile and use only one set of dikomana/meropa. The two factions reconciled 
and now only use one set, located in Moremi village. As for Mophaso wa 
Sedimo/Mophaso o Motona for letsema, those in Moremi ward in Matolwane 
perform the ritual without the dikomana/meropa since they are located at Moremi 
village. Since it is the tradition to associate the Mophaso wa Sedimo/ Mophaso o 
Motona with the dikomana/meropa, those at Moremi village question the 
effectiveness of the rituals performed in Matolwane, arguing that they cannot be 
sure the Bapedi/Bakgalajive/Beng ba lefatshe come when those in Matolwane invite 
them. Those in Matolwane, however, insist that the Bapedi/Bakgalajwe/Beng ba 
lefatshe do, indeed, come. The tension between these two communities has even 
attracted media attention on these two issues (Gaotlhobogwe 2005) 
What is clear from this discussion is that parts of the landscape—in this 
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case, fields in which important rituals are held—have become sites of 
contestation, locations over which both communities believe that battles over the 
chieftancy can and should be waged. The right to control sefofu ritual is enter-
twined with the right to decide where that ritual should take place. Thus, the 
chieftaincy crisis has become a battle over the landscape itself. It has become 
impossible for the ecotourism project in Moremi village not to become entangled 
in this battle for power. One of the main issues that has emerged in these 
arguments has been questions of authenticity, and who has the right to claim 
control over the most authentic ritual and thus power (Bruner 1996; Gable and 
Handler 1996, 2005; Myrberg 2004). Those in Moremi village see the rituals that 
are carried out in Matolwane as inauthentic since the dikomana/meropa are not 
used there, even though those in Matolwane believe that this hasn't affected 
whether the BapedilBakgalajwe/Beng ba Lefatshe do 'come' when invited. The 
authenticity of this ritual, therefore, depends on whom you interview and which 
village they live in. 
The Local Community Of Moremi Village: 
Negative Impacts Of Ecotourism On The Social Values Of The Host Community 
Ecotourism officially started in 1999, with an interim committee working 
towards the establishment of the Board (White 2001a, 2001b). However, even 
since its inception, the community has always been in conflict over the project. 
These problems can be traced to the late Kgosi Days Lengonapelo, who asked the 
Kalahari Conservation Society (KCS) to sacrifice a black goat or cow to the 
Bapedi/Bakgalazve/Beng ba Lefatshe to ask for permission to launch an ecotourism 
project at Manonnye on behalf of the community. 
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The KCS agreed to the request, and a Mophaso iva Sedimo/Mophaso o Motona 
was held at the main Kgotla. However, there were some worrying developments 
during the ritual. The ritual process was held at Kgosi Days Lengonapelo's 
compound instead of Mokhure Lengonapelo's compound, as should be the case. 
This was against the normal procedures because traditionally Mokhure 
Lengonapelo, as the head of Komana, should conduct such rituals at his 
compound. The members of Komana in Moremi village were sidelined, and only 
members from Moremi ward in Matolwane were invited to conduct the ritual. 
Mokhure Lengonapelo was angry at this development, and community members 
alleged that he hid the dikomana/meropa and then went to his lands. He was 
ultimately forced, by police officers, to give up the dikomana/meropa. The outcome 
of this ritual was meant to decide whether the Bapedi/Bakgalaioe/Beng ba Lefatshe 
had agreed and given blessings to the project. This has been a point of 
contention in the village, splitting the community into factions. Initially, 
Mokhure Lengonapelo and his wife differed sharply with the rest of the 
community, arguing that the ancestors did not agree to the project. With time, 
some elderly people became aligned with Mokhure Lengonapelo and his wife. 
Some community members believed that the Bapedi/Bakgalajwe/Beng ba 
Lefatshe did indeed agree to the project. Their support, they believed, was helped 
by positive views of the tourism project by His Excellency, Lieut. General Seretse 
Khama Ian Khama, who was then the patron of KCS and Vice President of 
Botswana. As one community member remarked: 
.. .The son of late Seretse Khama had asked to 'see' the gorge.. .he sent 
white men and women.... The Bapedi were happy that the son of Seretse 
did not disrespect them... they were told everything including the 
taboos... everything (Interview, name withheld, 2008). 
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Despite this and the understanding that the Bapedi/Bakgalajwe/Beng ba Lefatshe 
had agreed to the project, Mokhure Lengonapelo has consistently insisted that 
the Bapedi/Bakgalajzoe/Beng ba Lefatshe did not agree, even though he did not 
attend the ritual. When I asked him how he knows, he said he simply does. The 
community members, however, rallied behind Kgosi Days Lengonapelo and 
insisted that the project should go on and saw Mokhure Lengonapelo and his 
wife as impeding it. To Mokhure Lengonapelo, the community was losing its 
roots, opening the sacredness of their landscape to the outside world. His 
concerns echo those of other groups that have fought against the 
commodification of culture (Gewertz and Errington 1991; Costa 2004; Arden 
2004; Gazin-Schwartz 2004). Mokhure Lengonapelo believes that the ecotourism 
project will inevitably result in the loss of the religious values of the landscape. 
However, most community members saw the project bringing developments to 
the village that could create jobs and alleviate poverty. 
During my research in 2008,1 observed that the community is slowly 
changing their views as to whether the Bapedi/Bakgalawe/Beng ba Lefatshe gave 
their blessing to the project. More and more elderly people now believe the 
ancestors did not agree to the project, while younger residents insist they did 
agree. One younger community member suggests that if the 
Bapedi/Bakgalajiue/Beng ba Lefatshe had not agreed, there would not be any 
progress on the project and that the construction projects would be destroyed. 
This resident believes that elderly people fear the loss of culture and land, and 
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are thus opposed to the project:15 
...If you pay close attention to what is going on in the village, the elderly 
are the ones who seem not to like the project.. .They fear that taboos will 
be violated.. .They think our land is going to be taken away from us, and 
there won't be any place for our cattle to drink water or for us to collect 
Mimusops zeyheri (Interview, name withheld, 2008). 
For some community members, in order to understand whether the 
Bapedi/Bakgalajwe/Beng ba Lefatshe agreed to the ecotourism project, one needs to 
consider what the Komana members have said, since they would be the only ones 
who could truly know what the Bapedi said. For example, one community 
member suggests that: 
... if they [Bapedi] disagreed, the Komana members were supposed to tell 
us that Bapedi have disagreed. Now if they say Bapedi have agreed...for we 
do not know how to communicate with them [Bapedi], we get all these 
from Komana members, and we believe them (Interview, name withheld, 
2008). 
When this individual was asked how it was that the Komana members held 
different views on this matter, he stated that the Komana members could have 
conflicts among themselves and are more geared towards sabotaging each other 
on this. These conflicts are partly attributed to commodification of Komana 
(Gaotlhobogwe 2006, Dichaba 2006a) The Komana members accuse each other of 
this. Community members in both villages have also complained about the 
possible abuse of religion by some Komana members for personal gains who 
deceive unsuspecting people who come to both Moremi and Matolwane to ask 
15
 Fears about the loss of land have also been at the center of debates between the Board 
and the NMMAG. The Board did not want the NMMAG to hold the lease of the site, and 
to date, there is lease for the MMCA. Even though no lease has been granted, some 
community members believe that the NMMAG must hold the lease to the site because 
they do not trust the Board to represent their interests. They believe that the current 
board does not know the procedures and the politics of CBNRM, they were afraid the 
current Board was going to give away land, even in the conservation area, to investors. 
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for help from the Bapedi/Bakgalajwe/Beng ba Lefatshe. 
The informant states that: 
... they [the Bapedi] have agreed...If they haven't agreed, things will be as 
difficult as it was in the past... no vehicle will ever go to Manonnye, but 
because vehicles go there, that means they have agreed...They [Bapedi] 
have said that we asked for modernization...they have 
agreed....(Interview, name withheld, 2008). 
As this informant makes clear, many community members believe that only the 
Komana members truly know what transpired on the day the ritual was carried 
out, and thus whether the Bapedi/Bakgalajwe/Beng ba Lefatshe truly agreed or not. 
Like other informants, this one believes that if the ancestors were truly against 
the project, there would not be progress on it. This informant also suggests that 
the ancestors agreed to the project because the community wants modernization. 
This may imply that the ancestors did not whole-heartedly bless the project, but 
were rather 'forced' to allow for the project to go on by looking at the will of the 
community. 
According to another community member (see also Werbner 2004), the 
community had, in the past, disobeyed the Bapedi/Bakgalajwe/Beng ba Lefatshe and 
acted against their will. The Bapedi/Bakgalajwe/Beng ba Lefatshe had indicated that 
the community should not relocate beyond the Lotsane River to the present 
village, but the community relocated anyway. The ancestors have expressed 
their displeasure about this (Werbner 2004). 
The contest between Mokhure Lengonapelo and the community 
continued even during the launching of the Botswana National Ecotourism 
Strategy (BNES) in Moremi village. It was alleged that Mokhure Lengonapelo 
hid the dikomana/meropa again and, this time, he was taken by police officers from 
his home and forced to appear before the Matolwane Kgosi. Many in the 
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community were tired of his behavior and he was ultimately stripped of his 
authority in Kotnana rituals. At this time, the community unanimously appointed 
Ralebanta Balogane to head the Komana. Many in the community knew that this 
procedure was against tradition, as the leader of Komana is to be appointed and 
endorsed by the Bapedi/Bakgalaive/Beng ba Lefatshe. Ralebante Balogane was 
Kotnana head for only a few months, and then fell out with the community of 
Moremi village when he attempted to assist his sister to claim chieftaincy. The 
community then stripped him of his authority, and gave it back to Mokhure 
Lengonapelo, who is the current head. 
The contestation between Mokhure Lengonapelo and the community 
continues to the present. Mokhure Lengonapelo continues to assert that the 
Bapedi/Bakgalajzve/Beng ba lefatshe did not agree to the ecotourism project. He 
even declared this on the BTV programme, Sedibeng in 2004 (pers. observation). 
Some suggest that Mokhure Lengonapelo needs to be called to the Kgotla, in front 
of high-ranking government officials from Gaborone, to explain his position as to 
why he refuses to cooperate with the rest of the community. I suggest that this 
may intimidate Mokhure Lengonapelo and could further increase the tensions in 
the village. 
It should be clear from the above discussion that the ecotourism project 
has had an adverse effect on the community, opening conflicts between different 
community factions— the old and young, and those that see tourist development 
as means towards progress and those that see it as a loss of culture and possibly 
loss of land. 
Allegations of Misadministration Against the Boards 
Dichaba (2006a) has noted complaints about the first Board, in which community 
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members accused the Board of overstaying its term, not providing feedback on 
developments in the ecotourism project, and the lack of benefits realized by the 
community from the project. They allege that the Board has administered the 
project poorly and that there have been few tangible or positive impacts of 
ecotourism in the village. Some community members are angry because a lodge 
that was supposed to be built at the MMCA has not materialized, and this project 
would have brought jobs to the area.16 The alleged lack of jobs created by the 
project has made many community members believe that the project has failed to 
increase the quality of the life in the community. The Board is partly to blame for 
community misunderstandings about the ecotourism project; the Board has 
failed to give feedback to the community on progress made and has not offered 
any financial accounting. As one community member (Mary 2004 and 2008) 
states: 
People were misinformed about the funds that we got to build the 
ablution block and the gatehouse. Many thought that money was meant to 
be given to the community or what, I do not know, but the main problem 
laid with the money for carrying out the infrastructural developments. 
The community seems not to have been happy because they feel board 
members had a share of the money since no feedback or an update was 
given to them on the infrastructural developments (Interview, name 
withheld, 2008). 
The community has also accused the first Board of overstaying their term (2001-
2007), which was meant to be only two years, with elections conducted every 
two years as per the Notorial Deed of Trust. This Board relinquished office in 
2007, amid allegations and disgruntlement from community members, and a 
new Board was elected. 
16
 The lodge that informants refer to are actually roundavel houses, which the 
management plan proposed to be built depending on an increase in tourists numbers. 
During interviews in 2008, almost all the informants claimed that they did 
not see the importance of ecotourism in the village, as it had not yielded any 
positive impacts. Some recognized that the Board had created temporary jobs 
from time to time for clearing the route to Manonnye gorge, fencing of the Kgotla 
area and constructing a home for one of the village poor. 
Many community members fail to see the importance of tourism in the 
village, I argue, because they had extreme expectations about the goals of the 
project and thought that it would bring many permanent jobs. The first Board 
clearly failed to manage community expectations. The situation was not helped 
by the fact that the Board did not satisfactorily account for project funds. The 
current Board seems not much better and has not provided much feedback to the 
community, though they hold numerous board meetings and meetings with 
other stakeholders interested in the site. 
The TAC remains an advisory body to the Board, but is not empowered to 
take any action against it. It can only encourage and persuade the Board to be 
cooperative with the rest of the community and other stakeholders. Only the 
community is empowered by its Notorial Deed of Trust to pass a motion of no 
confidence on Board members. But many in Moremi village are not aware of this 
right and that they have a duty to support the Board, too. Many community 
members dismiss the Trust and see it as belonging to Board members only. 
Local Community And The Tourists 
Negative Impacts of Ecotourism on Cultural Values 
The negative impacts of ecotourism have also been felt on cultural values in the 
community. The opening of this sacred site for tourism introduced a 'foreign 
community' and posed challenges to the religion of the landscape (Dichaba 
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2006b). Though NMMAG erected an information board on the site asking 
tourists to respect the traditions of the local community and explained the taboos 
in the Manonnye brochure, many of those interviewed suggest that tourists 
violate these rules; many tourists continue to make fires in the gorge and swim in 
the pools. The community laments that the majority of these tourists are white 
(Dichaba 2006b). The community unanimously agrees with Mokhure 
Lengonapelo and his wife that the Bapedi /Bakgalaive/ Beng ba Lefatshe have spoken 
against these tourists, especially those who swim in the pools saying: 
Bo Mmamoswaana ba re jesa lesive, re nioa leswe la bone. 
The Whites make us drink of their dirt (Mokhure Lengonapelo in Dichaba 
2006b). 
The Bapedi/Bakgalaive/Beng ba Lefatshe have warned that tourists will die in the 
gorge (Dichaba 2006b). Additionally, the building of fires in the gorge is seen by 
some as problematic. 
The making of fires in the gorge by tourists does not only violate the 
taboos, but also poses a threat to the natural state of the area as fire could destroy 
the vegetation and animals in the area. Though the community agrees 
unanimously that fire should not be used in, or near the mouth of the gorge, 
there are dissenting voices: 
These people just make up stories. That area used to be an old village, 
people made fire for all sorts of domestic chores. People went on hunting 
expeditions on the Hills and had to make fires. Fire is allowed, people are 
just reinventing the tradition (Interview, name withheld, 2008). 
Traditions are continuously reinvented (Hobsbawn 1983). The Native Americans 
have reinvented traditions to lay claim to legitimacy of the ancestral bones, burial 
goods, and funerary objects (Meighan 1994). Is a reinventing tradition a bad 
thing? I suggest that in reinventing the tradition, the community could be 
indicating that they want to continue keeping the gorge pristine. The community 
also experiences strong winds that tear off roofs of their houses (Dichaba 2006b). 
The informants indicate that they still do. To the community, this is a sign that 
the Bapedi/Bakgalajive/Beng ba Lefatshe are angry as this usually happens when 
tourists are from the gorge- an indication that tourists have disobeyed the 
Bapedi/Bakgalazoe/Beng ba Lefatshe while in the conservation area (Dichaba 2006b, 
Informants 2008). 
The community clearly abhors negative impacts on their cultural values. 
The values and taboos that the community ascribes to Manonnye Gorge have 
kept it well conserved (White 2001a). The taboos minimized the interaction of 
humans with the environment, and thus kept the landscape preserved (Dichaba 
2006b). 
The management plan, brochure and information board emphasize the 
need for tourists to obey the taboos associated with the landscape, as these are an 
integral part of the community's way of life. I suggest that the tourists attach a 
value of leisure to the gorge and see pools as natural swimming pools. It is 
understandable, but this offends the community, and it is against the NMMAG 
rules on preservation of sites. Swimming may impact the aquatic life of flora and 
fauna in the pools as water bugs and crabs have been observed in these pools. 
Other than that, it is against the World Tourism Organization (1999)'s Global Code 
of Ethics for Tourism. 
123 
SUMMARY AND CONCLUSIONS 
This chapter explores the full range of materials and ideas associated with the 
landscape of the Maonnye Gorge. By exploring archaeological resources and 
other physical features, I attempted to show not only the extent of the landscape, 
but how these physical resources were an important part of the current residents' 
appropriation of the landscape and how they valued it. The value that cuts 
across all landmarks is that of spirituality, where the Bapedi/Bakgalajwe/Beng ba 
Lefatshe are said to be omnipresent and that the whole landscape belongs to 
them. Discussions about the ancestors also permeate debates about the 
landscape. The landscape is contested on a number of levels, and many of these 
contests involve thoughts about the ancestors and whether they do or do not 
support particular cultural actors or government projects, such as the ecotourism 
project. These contests involve various stakeholders, including the local 
community and its various factions, the NMMAG and tourists. 
CHAPTER 6 
CONCLUSIONS 
OVERVIEW OF STUDY RESULTS 
Previous chapters have discussed the evolution of heritage management in 
Botswana, the factors that have shaped the management of Manonnye Gorge, 
and the results of field research designed to conceptualize the Moremi cultural 
landscape more broadly than previous management models had encouraged. 
Several conclusions can be drawn. First, it is necessary to consider the cultural 
landscape of Moremi /Manonnye from the community's perspective in terms of 
their usage of the landscape and the values they attach to various elements of it. 
Without this perspective, sustainable management cannot be achieved. Second, 
the archaeological resources of the Moremi Manonnye cultural landscape need 
attention, recording, and conservation. I have argued that prior 
conceptualizations of the cultural landscape have been restrictive and focused on 
the natural history resources of the region. It is time to undertake a re-definition 
and re-conceptualization of the Moremi Manonnye cultural landscape. 
The local community of Moremi village envision their landscape to 
include the historical places they settled and associated historical features, plants 
(food and medicinal), animals, birds, springs, wells, gorges, shrines, roads, 
graves, social spaces in their village. Various values have been placed on these 
landmarks and these include: spiritual, economic, scientific, historical, aesthetic, 
research and education and socio-political. Some of their tangible features are 
associated with intangible features such as taboos and traditional beliefs. The 
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whole of their landscape is controlled by Bapedi/ Bakgalajwe/ Beng ba Lefatshe, with 
this religion being their heritage in all the circumstances. They also hold 
traditional beliefs about the whole Tswapong area around the Hills, and 
therefore not only envision their lives in these places, but also in the areas they 
never lived in. They also contest their landscape with different stakeholders in 
order to create identities. The community takes the gorge as an integral part of 
their lives, and cannot be separated from it. 
The Archaeology and Natural History Divisions of NMMAG view the 
landscape with regards to its archaeological resources and the geological and 
biological resources, respectively, as the elements to be managed and conserved. 
Up until now, the natural history elements of the Moremi Manonnye landscape 
have dominated NMMAG's concerns. However, there are archaeological 
resources in the landscape, including prehistoric and historic artifacts and 
features. These include cleavers, scrapers, stone enclosures, house foundations, 
tobacco gardens, iron slags and burial sites. The conservation status of these 
resources is highly compromised, as they are threatened by livestock, vegetation 
overgrowth, erosion and human activities. 
Tourism has impacted various stakeholders, causing conflict and affecting 
the development of tourism either directly or indirectly. Contested views of 
tourism and the landscape arise between: the NMMAG and the local 
community/tourists; the community of Moremi village and Moremi ward in 
Matolwane; the community of Moremi itself; and the community of Moremi 
village and tourists. Some of the conflicts were sparked by ecotourism at 
Manonnye Gorge, while others arose from differing views and values attached to 
the landscape that are not a result of ecotourism. 
The NMMAG and local community, for example, value the same 
resources differently. To the community, the gorge is a grazing area for their 
cattle. It is also a resource for spiritual purposes, mainly collecting the soil for 
ritual purposes. The community 'destroyed' some archaeological material when 
preparing campsites and routes within the conservation area. To the community, 
they were reconstructing the landscape to allow for another value, tourism 
development. To the NMMAG, the archaeological material is invaluable 
scientific information, which needs to be researched in order to understand past 
human activities. Thus, both institutions are unconsciously contesting the 
landscape since they did not know the values the other attached to the same 
resource. However, the community is also subtly contesting the landscape by 
'refusing' to acknowledge that there was a community that once settled their 
landscape as evidenced by Stone Age material culture. This could either be 
conscious or not. 
The communities of Moremi village and those in Moremi ward, 
Matolwane are contesting the landscape in terms of the chieftaincy and the right 
to control Komana, particularly sefofu ritual. The chieftaincy crises affected the 
ecotourism project when least expected. The chieftaincy crises have the potential 
to affect ecotourism in the future, should the crises emerge again. The right to 
control the sefofu ritual has nothing to do with ecotourism, but the activities of 
ecotourism could be affected should those in Matolwane acquire the 
meropa/dikomana. The authenticity of the ritual is also contested, depending on 
whom you interview. The contestation between the two parties is conscious and 
it is up to the two parties to resolve their conflicts amicably. The NMMAG can 
only keep watch on the situation and decide whether or not to document the 
127 
ritual and to strategize on the management of the gorge. 
The contestation is also between the community of Moremi village itself at 
various levels, and this is consciously done between the Komana members 
themselves, between the head of Komana and the community, between the young 
people and the community, and the between the Boards and the rest of the 
community. 
Komana members' disagreements are long-standing, and ecotourism may 
have added another dimension to them. The Komana members are accusing each 
other of commodifying the Bapedi/ Bakgalajive/Beng ba Lefatshe. Community 
members have also criticized the Komana members for this. The commodification 
of the religion has nothing to do with ecotourism. However, ecotourism has the 
potential to increase its abuse as more and more people from elsewhere learn 
about the gorge and the power of Bapedi/Bakgalajwe/Beng ba Lefatshe. The 
ecotourism project could have added to the problem of disagreements between 
the Komana members because it is intertwined with the dispute over chieftaincy. 
This became apparent when the position as the head of Komana was taken away 
from Mokhure Lengonapelo and given to Ralebante Balogane. He only got his 
position back when Ralebante Balogane and his sister wanted the chieftaincy to 
be reinstated to them as they claimed to be rightful heirs. 
The head of Komana sect, Mokhure Lengonapelo has consistently denied 
that the Bapedi /Bakgalajiue/ Beng ba Lefatshe have agreed to the ecotourism. This 
has led to a bitter battle in the village, causing the Boards to see him as 
uncooperative. His view has not changed, and more and more elderly people are 
now leaning towards his view as they also fear for loss of their culture. 
As for the young people, they have consistently maintained their position, 
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seeing ecotourism as way out to getting them jobs. It can therefore be concluded 
that the young people and the elderly place different values on the Manonnye 
Gorge with regard to ecotourism. To the elderly, the chief economic value is that 
it is a water point for their cattle. It also holds more spiritual value for the elderly 
people than the young. 
Despite all the differences, all people blame the management of MMCT by 
the Boards. The community accuses the members of mis-administration. This 
problem could be concluded and attributed to a lack of feedback mechanisms 
between the Board and the rest of the community. This could be due to 
management logistics by the Boards. The community also agrees that they do not 
see the benefits of ecotourism, despite how they have benefited at individual 
levels and community level. 
The community's cultural values have been impacted by the tourists who 
swim in the pools at Manonnye. The water is sacred because their ancestors 
drink from it. . The community's values are not the only ones affected. Tourists 
who inscribe their names on trees also compromise the NMMAG values. Fires 
are also a threat, as any outbreak will change the ecological presentation of the 
landscape. The community also blame fire damage in the gorge on the tourists, 
but this could also be caused by people visiting the gorge for spiritual needs. The 
tourists could consciously be harming the landscape since information is 
provided in form of the brochure and the information board clearly states the 
taboos. 
The Komana has proved to be a powerful institution in the landscape and 
has strictly guarded some sites since some community members do not know 
these sites. These should remain sacred in that way by not being exposed to the 
129 
rest of the community and tourists. Since the landscape is sacred, some sites may 
not have been recorded and may remain unknown until some developments are 
proposed in those areas, but the NMMAG must exercise patience. 
The research has also illuminated that neighboring communities using 
Manonnye gorge and other resources in Tswapong hills remain key stakeholders 
who need to be consulted about ecotourism developments at Moremi village. 
From issues raised, the NMMAG and the local community can better plan for 
ecotourism taking into consideration the various values to ensure sustainable 
management of the Manonnye gorge, the archaeological resources and other 
cultural and natural landmarks in the landscape. 
RECOMMENDATIONS 
With the management plan of the conservation area now in need of review, 
issues raised in this study should be taken into consideration. Most of the issues 
raised will remain relevant even in the subsequent management plans. There will 
inevitably be problems, but each institution should be accommodative. This will 
only succeed based on the commitment and effective allocation of the resources 
by the NMMAG to conservation of Manonnye Gorge. The approach is not meant 
to solve inherent problems of the landscape, but to make the NMMAG aware of 
some of the problems that can be resolved. 
There is therefore a need to educate the local community on what 
ecotourism is about, its effects and implications and how the impacts can be 
minimized. The community needs to be made aware that ecotourism could make 
them lose their culture in the process of thirsting for more money if they are not 
careful. It could also make the community jealously guard their traditions 
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against commodification of culture by Komana members and those who might try 
it in the future to unsuspecting people. 
The community also needs to be made aware that the benefits of tourism 
can be tangible at an individual level or community level, and intangible at 
Board level in skills acquisition (Ashley 1998). This is important, so that the 
community would be aware that monetary benefits directly from the 
management are the only benefit they should expect. The community members 
also ought to be encouraged to sell curios and other crafts they can make. 
Baseline data is important to be able to measure the economic impacts to support 
or refute their claims. 
The Board needs to be empowered into realizing that they are running a 
business, and that they are accountable to the community. In that way, the 
Board should plan with the community, integrate their views on annual plan 
basis and give them feedback. The community should be made aware of their 
rights as per the Notorial Deed of Trust: that they can impeach the Board if they 
feel it is failing them. This role is for the NMMAG and the Technical Advisory 
Committee (TAC) to fulfill. 
Because both the community's and the NMMAG' s values are negatively 
impacted by tourists, there is need for the NMMAG to have a custodian(s) on site 
to monitor the activities of the tourists and to help the Board with managing the 
site. For the NMMAG, the campsites are on the archaeological resources, and for 
the community, the tourists threaten the spirituality of their landscape since 
tourists are allowed to camp alone at the conservation area. Both the community 
and the NMMAG need to rethink what to do on this issue. The community could 
reconsider relocating the campsites from the conservation area to the area of their 
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choice, where they believe the impacts of tourists would be minimal. 
Both the local community and the NMMAG should teach each other the 
value of their resources. This should be a two-way process, hence the term public 
archaeology. Other than public archaeology, the NMMAG should desist from the 
traditional mode of heritage site conservation where huge areas of land are 
demarcated and/or fenced. Rather, the NMMAG should devise new ways of 
conservation through research and systematic documentation of the 
archaeological resources in this landscape. The conservation should be in the 
form of information that will be accessible to the public, and the community 
should be left to reuse their landscape to a large extent. 
The role of the NMMAG needs to be clarified and understood by the 
community: they are partners in conservation of these resources. The land issue 
remains critical to the community, and they do not want to 'lose' it to NMMAG, 
particularly because Manonnye Gorge has many values, other than that of 
tourism, attached to it for the community. The education on ecotourism and role 
clarity of NMMAG might ease tensions in the community. However, these efforts 
would not solve the inherent problems in the landscape. 
The Botswana Tourism Board (BTB), who has shown much interest at 
Manonnye Gorge, should be incorporated as key stakeholders in the strategic 
plan between these two institutions. This will allow an understanding of the 
issues surrounding the landscape, which will help focus the marketing strategies 
relevant to the landscape. These recommendations will ensure continuous 
partnership between NMMAG and local communities, who will continue to 
remain the custodians of these heritage sites even after tourism. 
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IMPLICATIONS OF THE RESEARCH 
The Vision 2016 notes that 'the natural resources of Botswana are one of its 
greatest assets. The strategy for protecting these resources must be based upon 
sound domestically based research... the results of the research must then be 
translated into effective measures that will protect the resource base and the 
environment in a sustainable way so that they can be enjoyed by the citizens of 
the future' (Vision 2016: 46) 
The model proposed below will be important in realizing the sustainable 
management of these cultural landscapes in Botswana. 
Cultural Landscapes in Botsivana 
Having reviewed both Tsodilo Hills and Manonnye Gorge in the context of 
factors that have shaped heritage management in Botswana, there is need to 
redefine and reclassify some other monuments that have cultural value for local 
communities as cultural landscapes. After redefining these, the following 
approach is proposed for general management planning of the cultural 
landscapes in Botswana. The approach argues that tourism should develop in the 
contexts of how the NMMAG and the local communities each envision the 
heritage sites. Heritage sites should not be taken as single entities, but should be 
taken in the regional perspective of how local communities envision their own 
landscapes. The following approach is therefore proposed: 
1. The NMMAG needs a holistic approach from both Natural History and 
Archaeology divisions on how it envisions the heritage sites. 
2. The NMMAG should know how the local communities envision the 
heritage site in the regional perspective of their own landscape. 
3. The local communities should know how the NMMAG envisions the 
heritage site from a legal pespective. 
The two institutions can then create dialogue on how they can sustainably 
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manage and plan for tourism development in these cultural landscapes based on 
their values. 
This model argues for the NMMAG to view these heritage sites from both the 
archaeological and natural perspectives and combine these in identifying 
resources within a heritage sites. These should be well researched and 
documented from a scientific point of view. This is a crucial framework to 
provide for planning with the local community. 
It is important to know how the community envisions their landscape and 
how they engage with it in economic, spiritual, historical, aesthetic and social 
terms. From this end, the NMMAG will be in a position to know what resources 
the community has, where and how they use them, and who else uses them. Both 
the negative and positive impacts of tourism should be evaluated at this point. 
The NMMAG should also let the local community know how it envisions the 
heritage sites from a legal perspective—how those resources are important to the 
government and why they need to protect them from a legal perspective. The 
two institutions can then work around each other's values and map the strategies 
for managing these resources together to plan for tourism. Where the NMMAG's 
and the local community's values contrast, the best strategy to address the issues 
should be sought. 
This approach reveals real those problems which are unavoidbale and 
those that can be addressed by both the NMMAG and the local community, by 
key stakeholders and non-key stakeholders (who should nonetheless be 
consulted) in the community and neighboring villages (or elsewhere), and 
hierarchies within the local community. This approach is aimed at minimizing 
the impacts of tourism. This approach will differ in complexity among cultural 
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landscapes, but it will minimize the negative impacts of tourism. 
Botswana's World Heritage Tentative List 
The cultural landscapes are better understood as an integral part of the larger 
landscapes (regional approach). This approach allows for understanding patterns 
in utilization of space, and thus helps in proper strategic planning and allocation 
of resources. The NMMAG should review the World Heritage Tentative List, 
which was drawn up in 1999. The cultural landscapes listed cover hundreds to 
more than a thousand square kilometers and have many heritage sites scattered 
throughout each landscape. The heritage sites in each landscape should be taken 
as individual spaces that combine with others to produce a larger landscape. In 
order to understand the system of the whole cultural landscape, it is logical to 
take a regional approach at the micro level (site level) and expand into the bigger 
landscape to allow for patterns to unfold. 
The Toutswemogala Iron Hill Settlement should be looked at in relation 
to the other 400 sites of Toutswe tradition and decisions should be made from 
there as to which of the sites to list along with it. The heritage sites in 
Makgadikagadi Cultural Landscape and Tswapong Hills should be fully 
described to show what really comprises the whole landscape and not as they are 
currently described, indicating one designated monument to imply the whole 
landscape. Local communities' values should also be described. Gcwihaba Caves 
were listed as a region, but presence of Stone Age material found in the caves 
was not acknowledged. Therefore the notion that the caves are natural is 
controversial, as there is evidence that man tampered with the landscape. Other 
landscapes such as Okavango delta and Lower Shashe Limpopo, an extension of 
Mapungubwe WHS in South Africa, should be incorporated after reviewing the 
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Tentative List. 
Policy 
There is need for a policy concerning the management of cultural landscapes to 
allow for guidance. It should be guided by the values of both the NMMAG and 
the local communities. 
Administration 
The NMMAG should establish the Monuments Development Division and 
should not let the management of monuments be subsumed under the 
Archaeology Division. I prefer the division to be named Heritage Management 
Division, though. The personnel should be from various fields, such as cultural 
anthropology, sociology, economics and geography, since these fields prove to 
be more relevant to understanding cultural landscapes. Archaeologists, architects 
and natural scientists have dominated the heritage management profession, but 
it is now clear that understanding contemporary local communities' cultures is 
crucial for successful management and thus necessitates the need for a multi-
disciplinary approach. 
Ultimately, the lessons learned at Moremi-Manonnye have potential 
implications beyond Botswana. Other sub-Saharan African countries facing the 
same problems in managing their cultural landscapes may borrow from the 
approach, but much will depend on the history of heritage legislation, 
administration, policies and practices shaping heritage management at the 
national level, as well as factors at the local level. 
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Appendix 1: Plant species encountered in the landscape 
Scientific Name 
Cyperus eculentus 
Mimnsops Zeyheri 
Ficus ingens 
Ficus sur 
Rhus pyroides 
croton grattismus 
Commiphora marlothii 
Grewia retinervis 
Adonsonia digitata 
Lonchocarpus nelsii 
Clerodendrum glabrum 
Dichrostachys cinerea 
Terminalia siricea 
Acacia tortilis 
Phragmites australis 
Colophosperm urn 
mopane 
Cynodon dactylon 
Ziziphus mucronata 
Peltophorum africana 
Boscia albitrunca 
Acacia nigrescens 
Acacia erubescens 
Sclerocarya birrea 
Grewia flavescens 
Commiphora edulis 
Olax dissitiflora 
Kirkia acuminata 
Albizia anthelmintica 
Eragrostis pallens 
Pterocarpus angolensis 
Combretum apicnlatum 
Grewia bicolor 
Acacia mellifera 
Sterculia rogersii 
Olea europea 
Xanthocercis 
zambesiaca 
Dicapelatum cymosum 
Grewia flava 
Indigenous Name 
Tlhatlha 
Mmupudu 
Moumo 
Mokoeyo 
Mogolori 
Moologa 
Mphaphama 
Motsotsojane 
Mowana/Mboana 
mhata 
Moswaapeba 
Moselesele 
Mogonono 
Mosu 
Letlhaka 
Mophane 
Motlho/Motlhwa 
Mokgalo 
Mosetlha 
Motlopi 
Mokoba 
Moloto 
Morula 
Mokgomphatha 
Mokomoto 
Moshalashala 
Modumela 
Monoga 
Motshikiri 
Mukwa 
Mohudiri 
Mogwana 
Mongana 
Mokakata 
Motlhware 
Motha 
Mogau 
Moretlwa 
Common Name 
Water grass/nut grass 
Transvaal milk plum/wild 
plum 
Red-leaved rock fig 
Cape fig/ wild fig 
Five thorned rhus 
Lavendar croton 
Paperbark commiphora 
Kalahari sand raisin 
Baobao/upside-down tree 
Kalahari apple-leaf 
Small resin leaf 
Sickle bush/kalahari 
Christmas tree 
Silver cluster-leaf 
Umbrella thorn 
Common reed 
Black iron wood/butterfly 
tree /mopane 
Couch grass 
Buffalo thorn 
Weeping wattle 
Shepherds tree 
Knob-thorn 
Blue thorn 
Cider tree/marula tree 
Rough-leaved raisin 
Rough-leaved corkwood 
Bastard sourplum 
White syringa 
Worm-cure false thorn 
Thatching grass 
Blood wood/African teak 
Red bushwillow 
Bastard brandy bush 
Wait-a-bit thorn 
African star-chestnut/tick 
tree 
Wild olive 
Nyala tree 
Poison leaf 
Velvet raisin/wild plum 
Family 
Cyperaceae 
Sapotaceae 
Moraceae 
Moraceae 
Anacardiaceae 
Euphorbiaceae 
Burseraceae 
Tiliaceae 
Bombacaceae 
Fabaceae 
Verbanaceae 
Fabaceae 
Combretaceae 
Fabaceae 
Poaceae 
Fabaceae 
Poaceae 
Rhamnaceae 
Fabaceae 
Capparaceae 
Fabaceae 
Fabaceae 
Anacardiaceae 
Tiliaceae 
Burseraceae 
Olacaceae 
Kirkiaceae 
Fabaceae 
Poaceae 
Fabaceae 
Combretaceae 
Tiliaceae 
Fabaceae 
Sterculiaceae 
Oleaceae 
Fabaceae 
Dichapetalaceae 
Tiliaceae 
Appendix 2 
Culturally Significant Sites Recorded in the Survey Area 
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